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Abstract
This article purports to open windows onto the world of cultural transmission by offering a
case study on the Huguenots who worked on the translation of Locke’s texts and ideas into
French at the turn of the eighteenth century. After arguing that there was, at that time, a
threefold cultural necessity to translate English books into French, the article shows how
Locke’s translators rose to the challenge. It argues that through their bricolage, they were
responsible for colouring and shaping Locke’s texts and ideas, and concludes that they played
a fundamental but overlooked role in setting the tone and orientation of the Enlightenment
debates generated by the discussion of Locke’s ideas. This article emphasizes the fact that the
Anglo-French cultural transmission of Locke’s ideas was a two-way exchange and invites
historians to pay more attention to the adaptation of texts and ideas as they pass from one
language to another.

Throughout its history, Europe has been the stage of cultural exchanges and whether
we think of the Renaissance, the Reformation, the Scientific Revolution or the
Enlightenment, we see that all the great cultural movements of early modern Europe
have entailed the translation of texts. And yet, the issue of cultural transmission has
rarely been tackled by historians.

Unlike our counterparts in comparative literature, we have shown little interest in
the stuff of cultural exchange or have tended to relegate it to the fringes of religious
history. A few studies have been devoted to the translation of the Bible into the
vernacular, and the spread of Reformation ideas through the translation and
dissemination of Luther’s, Zwingli’s and Calvin’s teachings,1 but the issue of
translation has otherwise been neglected by historians. By contrast, researchers in the

* This article is a revised version of a paper first given at the European History Seminar (1500–1800),
Institute of Historical Research, University of London, on 9 March 2009. The author is very grateful to Dr.
Roger Mettam for inviting her to speak, and to Dr. Mark Goldie for being so generous with his time, advice
and support in the preparation of the article.The paper was also presented at the Early Modern British and Irish
History Seminar of the University of Cambridge on 24 Feb. 2010. The author would like to thank the
convenors for their invitation. She is also grateful to the audiences at both seminars for their thought-provoking
questions and remarks.

1 They include B. Bobrick, Wide as the Waters: the Story of the English Bible and the Revolution it Inspired (New
York, 2001); C. A. MacKenzie, The Battle for the Bible in England, 1557–82 (New York, 2002); S. Seidel-Menchi,
‘Le traduzioni italiane di Lutero nella prima metà del 500’, Rinascimento, xvii (1977), 31–108; F. M. Higman, ‘Les
traductions françaises de Luther, 1524–50’, in Palaestra Typographica: aspects de la production du livre humaniste et
religieux au XVIe siècle, ed. J.-F. Gilmont (Aubel, 1984), pp. 15–27; B. Moeller, ‘Luther in Europe: his works in
translation, 1517–46’, in Politics and Society in Reformation Europe, ed. E. I. Kouri and T. Scott (1987), pp. 235–51;
F. M. Higman, ‘Calvin’s works in translation’, in Calvinism in Europe, 1540–1620, ed. A. Duke, G. Lewis and
A. Pettegree (Cambridge, 1994), pp. 82–99; N. Tadmor, ‘Women and wives: the language of marriage in early
modern English biblical translations’, History Workshop Jour., lxii (2006), 1–27 and, by the same author, The Social
Universe of the English Bible: Scripture, Society and Culture in Early Modern England (Cambridge, 2010).
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field of translation studies have had their ‘historical turn’, as Peter Burke puts it in
Cultural Translation in Early Modern Europe.2 There, bemoaning that ‘the turn towards
history within Translation Studies has not yet been matched by a turn towards the
study of translation on the part of historians, even cultural historians’, Burke calls for
greater attention to be paid to the adaptation of texts and ideas as they pass from one
culture to another.3 This author would therefore like to answer the call by focusing on
the Huguenots who worked on the translation of Locke’s texts and ideas into French
in the late seventeenth and early eighteenth centuries.

It has long been recognized that, following the revocation of the Edict of Nantes,
French Protestant exiles became notably active in translating texts for the benefit of
the Republic of Letters.4 However, as translation has been considered a neutral act
of mediation between two cultures, the activity of these ‘under-labourers’ of the
Refuge has long been overlooked.5 This article will give centre-stage to those men
who spent their lives working behind the scenes,6 and will try to offer windows into
the world of cultural translation. It is hoped to show that the Huguenots of the
Refuge were more than mere intermediaries, or vehicles, facilitating the transmission
of texts from one culture to another. The more general conclusions that will be
drawn about the implications of cultural transmission will derive from a case study
of Locke and the Huguenots, but whereas recent interest in the contributions of
Locke’s French translators has tended to concentrate on the achievements of only
one man, namely Pierre Coste, who translated what is considered Locke’s
masterpiece – the Essay Concerning Human Understanding7 – this article will attempt
to paint a broader picture, encompassing a range of Locke’s works and translators.
Based on painstaking analysis of the way these translators moved from the English

2 P. Burke, Cultural Translation in Early Modern Europe (Cambridge, 2007), p. 2.
3 Burke, Cultural Translation, p. 3.
4 In the traditional historiography of the Refuge, as might be expected. But for perhaps a less prejudiced

view, see P. Hazard’s epoch-making La crise de la conscience européenne (1680–1715) (Paris, 1935), pt. i, ch. 3; and
E. Haase’s much-respected Einführung in die Literatur des Refuge: der Beitrag der französischen Protestanten zur
Entwicklung analytischer Denkformen am Ende des 17. Jahrunderts (Berlin, 1959).

5 Only very general considerations have been made. The bibliography on Locke offers a case in point (see
R. Shackleton, ‘Renseignements inédits sur Locke, Coste et Bouhier’, Revue de littérature comparée, xxvii (1953),
319–22; J. Hampton, ‘Les traductions françaises de Locke au XVIIIe siècle’, Revue de littérature comparée, xxix
(1955), 240–51; and G. Bonno, ‘Locke et son traducteur français Pierre Coste, avec huit lettres inédites de Coste
à Locke’, Revue de littérature comparée, xxxiii (1959), 161–79).

6 In so doing, we are following in the footsteps of Ann Goldgar who broke new ground with her Impolite
Learning: Conduct and Community in the Republic of Letters 1680–1750 (New Haven, Conn., 1995).

7 See C. G. Davies, Conscience as Consciousness: the Idea of Self-Awareness in French Philosophical Writing from
Descartes to Diderot (Studies on Voltaire and the 18th Century, cclxxii, Oxford, 1990); M. E. Rumbold, Traducteur
Huguenot: Pierre Coste (NewYork, 1991); E. Balibar, John Locke, identité et différence: l’invention de la conscience (Paris,
1998); J. Schøsler, ‘L’essai sur l’entendement’ de Locke et la lutte philosophique en France au XVIIIe siècle: l’histoire des
traductions, des éditions et de la diffusion journalistique (1688–1742) (Studies on Voltaire and the 18th Century, iv,
Oxford, 2001), 1–259; S. Mason, ‘The after-life of Pierre Coste’, in La vie intellectuelle aux Refuges protestants, ii:
Huguenots traducteurs, ed. J. Häseler and A. McKenna (Paris, 2002), pp. 49–62; A.Thomson, ‘Locke, Stillingfleet et
Coste. La philosophie en extraits’, Cromohs, xii (2007), 1–16; P. Hamou, ‘Philosopher dans les marges de l’Essai:
Pierre Coste, traducteur et critique de Locke’, in the appendix to his edition of Locke’s Essai philosophique
concernant l’entendement humain (Paris, 2009), pp. 1041–53.The notable exceptions are S. Mastellone, ‘Sur l’origine
du langage constitutionnel: une traduction anonyme de l’anglais (J. Locke et D. Mazel)’, Société de l’histoire du
protestantisme français, cxxv (1979), 357–78; and S. J. Savonius, ‘Locke in French: the Du gouvernement civil of 1691
and its readers’, Historical Jour., xlvii (2004), 47–79.
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language to the French, expressed themselves in the paratexts,8 and dealt with the
cultural underpinnings of the original English texts to negotiate the cultural
transfers, this study will also attempt to provide a fuller picture of the gamut of
activities linked with the act of translation.

But before reaching that stage, a more basic question should be asked: why was it
necessary to render English books into French in late seventeenth- and early
eighteenth-century Europe? This will be the starting point of this article, which will
assess the cultural necessity of this activity by capturing the backcloth against which
the translations of Locke’s works were undertaken.Then, by focusing on the translators
at work, we will become more aware of the cultural challenges posed by the translation
of Locke’s texts and ideas. Finally, the article will analyse how they rose to these
challenges, thereby helping us to measure the implications of their cultural
transmission.

Historically, Latin was the language of the learned. It was used to conduct state and
church affairs and, being a universal medium, was also used for scholarly exchange
across the Respublica literaria. It was, however, well before the ‘age of nationalism’ in the
nineteenth century that vernacular languages began to increase in prominence as
vehicles for the transmission of ideas.Without projecting back into the early modern
period the association between language and nation which only came to be established
at the end of the eighteenth century, it is fair to say that the consolidation of
monarchies in early modern Europe fostered a sense of national identity embodied in
language and culture; and with the revolution triggered by the invention and
development of the printing press, access to literary, scientific and philosophical
information as found in vernacular books and relayed by the vernacular press was no
longer restricted to clerical or learned men. It reached new audiences.9 In other words,
by evolving into a Republic of Letters, the Respublica literaria showed signs of being a
budding Democracy of Letters.

Literacy rates are difficult to quantify in the early modern period since, apart from
Sweden and Finland, where from 1686 onwards the church conducted investigations of
reading ability and religious knowledge, and kept a full record in parish registers, we
do not possess proper literacy statistics until the middle of the nineteenth century.
However, indirect and direct methods of measurement lead to the estimation that in
1500 ‘illiteracy was the lot of 95 per cent of the male population and all but a handful
of females’, whereas by 1800, even if women were still lagging behind, ‘more than half
of adult males could sign their names and still more could read a simple text’.10 It is
therefore fair to say that publications in the vernacular languages – whether in the
form of books or of newspapers and learned journals, the latter two being genres
which emerged in the seventeenth century – were aimed at relatively wide audiences

8 The paratext (i.e., all the material surrounding the text including prefaces, footnotes, sidenotes, indexes and
appendixes) has attracted much attention in recent work on the way a given text travelled from one culture to
another in translation (see, in that respect, T. Cave, Thomas More’s ‘Utopia’ in Early-Modern Europe: Paratexts and
Contexts (Manchester, 2008)).

9 See E. L. Eisenstein, The Printing Press as an Agent of Change: Communications and Cultural Transformations in
Early Modern Europe (Cambridge, 1979) and The Printing Revolution in Early Modern Europe (1983; Cambridge,
1993), esp. ch. 4. See also L. Febvre and H.-J. Martin, L’apparition du livre (1957; Paris, 1999).

10 C. M. Cippola refers to them as ‘the semi-illiterate’ (see his Literacy and Development in the West
(Harmondsworth, 1969), p. 11). The quotations are taken from R. A. Houston, Literacy in Early Modern Europe
(1988), pp. 129, 150.
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consisting of both a long-established group of learned men and a new and growing
public of more common people.

Yet, the use of the vernacular was a double-edged sword. On the one hand, it is
clear that it opened up a domestic market, but on the other hand, it severely curtailed
the European-wide market those books could have, and in particular the European
diffusion that books written in English might potentially enjoy. For in the early
modern period, the teaching of modern languages in schools, colleges and universities
was a low priority, with the teaching of English as a foreign language ranking
particularly poorly. Rarely taught on the continent until the eighteenth century,11

English did not figure in the list of languages in which the ideal diplomat was
expected to be conversant.12 If a few merchants did make the effort to learn the
rudiments of the language in order to trade with the English,13 and a few learned men
did acquire some reading knowledge of it,14 the fact remains that English was neither
the lingua franca nor the lingua literata of the day. A polyglot like Baruch Spinoza, who
started out as a ‘Portuguese merchant in Amsterdam’15 and matured into ‘a philosopher
in Rijnsburg’,16 does not appear to have known English, although he was fluent in
Portuguese, Spanish, Dutch, Hebrew and Latin, and knew Greek, French, Italian and
German. He was a reader but not a follower of René Descartes, who wrote his
philosophy in both Latin and French,17 but knew no English.18 This is one thing he
and Spinoza shared with their class, for Burke estimates that ‘the continental men of
letters who could read English were so rare, at least before 1700 or so, that they can
virtually be listed in a paragraph’.19 But contemporaries were no less aware of it.
English was so little known outside England that, under the entry ‘English’ in his
dictionary, the Huguenot compiler Charles Ancillon deeply deplored the hegemony
that the English language came to enjoy over Latin in English writings by the end of

11 See Houston, p. 130; and P. Burke, Languages and Communities in Early Modern Europe (Cambridge, 2004),
pp. 113–15.

12 See Ottaviano Maggi’s De legato (Venice, 1596), in which the ideal ambassador is described as knowing
Latin, Greek, Italian, French, Spanish, German and Turkish. Similarly, in De la manière de négocier avec les souverains
(Paris, 1716), François de Callières recommended that French diplomats should learn Latin, Italian, Spanish and
German, but English was not included in the list.

13 The Grammaire anglaise et française pour facilement et promptement apprendre la langue anglaise et française (Rouen,
1595) was re-edited several times in the course of the 17th century, essentially for the use of the merchants of
Rouen (Normandy, France). Dutch merchants also traded with the English and therefore felt the need to acquire
the rudiments of the language (see P. L. M. Loonen, For to Learne to Buye and Sell: Learning English in the Low
Dutch Area between 1500 and 1800 (Amsterdam, 1991)).

14 Notably Gottfried Wilhelm Leibniz. He seems to have had a reading knowledge of English since he
received letters from English correspondents who wrote in their native tongue, but to which he did not reply
in English (see, e.g., his correspondence with Lady Masham in Die Philosophischen Schriften von Gottfried Wilhelm
Leibniz, ed. C. I. Gerhardt (7 vols., Berlin, 1875–90), iii. 331–75).

15 This is how he is referred to in notarial documents (see S. Nadler, Spinoza: a Life (Cambridge, 1999), p. 81,
and ch. 5, entitled ‘A merchant of Amsterdam’).

16 Nadler, ch. 8, entitled ‘A philosopher in Rijnsburg’.
17 Descartes’s Discours de la méthode pour bien conduire sa raison, & chercher la vérité dans les sciences (Leyden, 1637)

was addressed to a wide public of commonsensical men, whereas his Meditationes de prima philosophia, in qua Dei
existentia et animae immortalitas, demonstratur (Paris, 1641), which examined thorny metaphysical questions, targeted
a more learned public, and was accordingly composed in Latin, instead of French.

18 Referring to a book by ‘d’Igby’ (in fact, Sir Kenelm Digby), in a letter written in the spring of
1645, Descartes deplored the fact that he would not be able to read it, until it were translated into
Latin (quoted by G. Ascoli in La Grande-Bretagne devant l’opinion française au XVIIe siècle (2 vols., Paris, 1930),
ii. 3–4).

19 Burke, Languages and Communities, p. 116.
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the seventeenth century, arguing that the change had alienated continental readers and
deprived them of the benefit of English wisdom.20

This is not to say that Latin had by then become an extinct language. It should not
be overlooked that English scholars continued to write books and correspond with
their European counterparts in the lingua literata. But from the middle of the
seventeenth century onwards, Latin slowly but surely began to lose ground.21 The
career of John Locke is a case in point, since apart from his first significant published
piece, the Epistola de Tolerantia (Gouda, 1689)22 – which was the letter on toleration he
had originally written to his friend, the Dutch Arminian Philipp van Limborch, with
whom he corresponded in Latin23 – all his subsequently published philosophical works
were written in the vernacular. Similarly, Isaac Newton began his literary career with
the publication of a treatise composed in Latin, and then switched to the vernacular
in his next piece.24 A telling indicator of the loss of ground of Latin is the number of
books for sale at the annual Frankfurt fairs. In 1650, the great majority of books for
sale were written in Latin, but the figure of 67 per cent for 1650 steeply declined to
38 per cent in 1700.25 The concomitant rise of books in the vernacular was noted by
H.-J. Martin in his study of the French book trade in the seventeenth century, which
revealed a quite striking shift away from the production of learned folios and quartos
in Latin in the first half of the century to works in octavo format in the vernacular
in the second half of the century.26

Without depicting the rise of the vernaculars in a triumphalist manner and writing
a ‘whig’ version of the history of language, it is nonetheless fair to say that as Latin

20 ‘Les Anglois sont tres habiles gens, leurs ouvrages sont presque tous bons; et il y en a beaucoup d’excellens.
C’est dommage que les Auteurs de ce pays là n’écrivent qu’en leur langue, puisque par ce moyen les etrangers,
faute de les entendre, n’en peuvent profiter . . . Ainsi il seroit à souhaiter que les Anglois qui sont tres scavants
ecrivissent en latin afin que toutes les autres nations pûssent profiter de leurs ecrits’ (Charles Ancillon, Mélange
critique de littérature recueilli des conversations de feu Monsieur Ancillon avec un discours sur sa vie et ses dernières heures
(2 vols., Basles, 1698), i. 160–1.

21 See Latein und Nationalsprachen in der Renaissance, ed. B. Guthmüller (Wiesbaden, 1998); F. Waquet, Le latin
ou l’empire d’un signe, XVIe–XXe siècle (Paris, 1998); and, more recently, T. Janson, A Natural History of Latin
(Oxford, 2004).

22 When Limborch oversaw the publication of the Epistola de Tolerantia (Gouda, 1689), Locke was 57 and had
only offered minor pieces to the public. These included four poems (his poems on Oliver Cromwell and his
victory in the first Anglo-Dutch war were published in Musarum Oxoniensium Helaiophornia (Oxford, 1654), his
poem on the arrival of Catherine of Braganza in England for her marriage with Charles II in Britannia Rediviva
(Oxford, 1660), and his poem to his mentor, Thomas Sydenham, as a dedication to the second edition of
Sydenham’s Methodus curandi febres (1668)); a ‘New method of making common-place books’, a short piece
which appeared in the pages of a learned journal, the Bibliothèque universelle et historique (Amsterdam, 1686); an
‘extract’ of his Essay Concerning Human Understanding which was published in French in the same journal
(Amsterdam, 1688), and also circulated separately with a dedication to the earl of Pembroke and under a slightly
different title (Amsterdam, 1688); a few newspaper articles; and a number of book reviews, including reviews of
Boyle’s De Specificorum Remediorum cum Corpusculari Philosophia Concordia for the Bibliothèque universelle et historique
(Amsterdam, 1686) and of ‘some other’ books, whose identification is a moot point (see J. S.Yolton, John Locke:
a Descriptive Bibliography (Bristol, 1998), pp. 313–14).The year 1689–90 turned out to be his annus mirabilis in so
far as it saw the anonymous publication of the Epistola de Tolerantia (Gouda, 1689) and of Two Treatises of
Government (1690), as well as the publication of his Essay Concerning Human Understanding (1690) with his name
to it.

23 Note that Limborch was one of those learned men who corresponded in Latin with Locke and other
Englishmen simply because he knew no English.

24 Newton’s Principia came out as Philosophiae Naturalis Principia Mathematica (1686), but his next piece was
written in English and came out as Opticks: or, a Treatise on the Reflexions, Refractions, Inflexions and Colours of Light
(1704).

25 Burke, Languages and Communities, p. 54.
26 H.-J. Martin, Livre, pouvoirs et société à Paris au XVIIe siècle (2 vols., Geneva, 1969), i. 597–8.
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waned, so the French language waxed. It was, however, a highly academic, not to say
stilted French – dubbed by Marc Fumaroli the ‘Latin of the moderns’27 – which began
to be spoken at the major European courts and in the highest circles as a mark of
social distinction. By 1694, French Huguenots boasted that, ‘the French-Tongue is
arrived to that pitch of Reputation, as to become the General Language of all Courts,
and one of the chiefest Qualifications of accomplisht Persons in Europe’.28 It was, for
instance, understood by all and spoken by all but one of the wives of the diplomats
who met at Nijmegen to negotiate the terms of the peace treaty which was signed in
1678, and it is also reported that the negotiations themselves were conducted in
French, although some Latin was spoken.29 A few years later, the French envoys had to
impose the use of French on their imperial counterparts at the congress of Frankfurt
(1682), thereby asserting the use of French over Latin for diplomatic purposes. So
if the idea that under Louis XIV French became the uncontested language of
international relations is a myth, it is nonetheless fair to say that there was a noticeable
trend in that direction in the last quarter of the seventeenth century.30

By the end of the seventeenth century, the French language had arguably become
the successor of Latin, and as universal as the English language today. It has been
calculated that as early as 1600, French was number one with about fourteen million
speakers in Europe,31 and if at the close of the eighteenth century the Berlin
Academy proposed as the subject for its 1782 essay competition ‘What has made the
French language the universal language of Europe?’, by the end of the seventeenth
century the Huguenot journalist and polemicist Pierre Bayle did not hesitate to
define the French language as ‘now the means of communication of all the
European nations, and a language which could be called transcendental’.32 Although it
should not be overlooked that in 1685 Bayle was still justifying the necessity of
launching a new French-language journal, the fact remains that his Nouvelles de la
République des Lettres, which was published in a ‘Frenchified’ Dutch Republic
following the influx of a second wave of French Huguenot refugees in the
sixteen-eighties,33 targeted neither solely a French readership nor just the wide

27 M. Fumaroli, ‘The Republic of Letters’, Diogenes, cxliii (1988), 129–52, at p. 145.
28 Abel Boyer, The Complete French-Master, for Ladies and Gentlemen (1694), ‘Preface to the reader’, sig. A5v.
29 Charpentier relies on the testimony of the Chevalier Alexandre-Toussaint de St. Didier to relate that at the

congress of Nijmegen (1676–8), French was used by all the diplomats – the English, German, Danish, etc. –
including the Spanish ambassador, which he found ‘most extraordinary’, the 16th and 17th centuries being
Spain’s Siglo de Oro; but not that surprising after all, French being, as he put it, ‘a language that has frankly
become inescapable’ (see François Charpentier, De l’excellence de la langue françoise (Paris, 1683), pp. 259–62, and
put it into perspective thanks to F. Brunot, Histoire de la langue française des origines à 1900 (9 vols., Paris, 1905–37),
v. 402–3).

30 The gradual assertion of French as the language of diplomacy which started at the end of the 17th century
continued in the first half of the 18th century, the treaties of Raastadt (1714),Vienna (1735) and Aix-la-Chapelle
(1748) being drawn up in French (see Brunot, v. 411–22).

31 Burke, Languages and Communities, p. 82.
32 This is the author’s own translation (like all translations in this article unless otherwise stated ) of Bayle’s

‘désormais le point de communication de tous les Peuples de l’Europe, & une langue que l’on pourroit appeler
transcendentelle’ (Pierre Bayle, Nouvelles de la République des Lettres (52 vols., Amsterdam, 1684–1718), Nov. 1685,
art.VI, 1234–54, at p. 1235).

33 See H. H. Bolhuis, ‘La Hollande et les deux Refuges’, Bibliothèque de la société de l’histoire du protestantisme
français, cxv (1969), 407–28; E. Buning, P. Overbeek and J.Vermeer, ‘De huisgenoten des geloofs. De immigratie
van de Huguenoten’, Tijdschrift voor Geschiedenis, c (1987), 356–73; J. I. Israel, The Dutch Republic: its Rise,
Greatness, and Fall, 1477–1806 (Oxford, 1995), esp. the section entitled ‘the Huguenot influx’, pp. 628–9.
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francophone readership of the Dutch Republic, but an ever-widening francophone
readership across Europe. The Nouvelles was an immediate and lasting success not
only in France34 and in the Dutch Republic35 but all over Europe, finding readers
in England, Germany, Switzerland and Italy, among others.36 The increasing demand
for news stimulated greater intellectual curiosity, and the success of Bayle’s venture
inspired followers, notably the Swiss theologian Jean Le Clerc, who fled the rigorous
and intolerant Calvinism of his native Geneva and settled in Amsterdam, where he
became famous for his critical interpretation of the Bible and editorship of learned
journals.37

Trendsetting as Bayle was in the Dutch Refuge, he remained very old-school,
reviewing scholarly books written mainly in Latin and French.38 So if, with the
expansion of the reading public, and more precisely of a francophone reading
public, the launching of another French-language journal was culturally and
commercially viable, there was also a niche for someone like Jean Le Clerc. With his
good command of the English-language, which he had acquired during a stay in
England in the winter of 1682–3, Le Clerc certainly had a great advantage over his
contemporaries, not least Bayle, who repeatedly lamented his ‘not being able to

34 Launched in the spring of 1684, the Nouvelles de la République des Lettres was almost immediately put
on the Index by the French authorities (Paris, Jan. 1685). Economic, religious and political reasons were
evoked, various sources confirming that the authorities measured the subversive power of a journal whose
articles came from the pen of such a skilful writer as the exiled Huguenot Pierre Bayle (see H. Bost, Pierre
Bayle (Paris, 2006), pp. 242–5, and esp. p. 243). Despite the ban, the Nouvelles was smuggled into France and
circulated thanks to a well-organized underground network (see, in that respect, A. Sauvy, Livres saisis à Paris
entre 1678 et 1701 (The Hague, 1972), pp. 14, 15, 21; and for confirmation that the duodecimos were easily
to be had in France, see D. Mornet, ‘Les enseignements des bibliothèques privées (1750–80)’, Revue d’histoire
littéraire de la France, xvii (1910), 449–96, at p. 479). For a possible explanation of why the authorities turned
a blind eye to the traffic of foreign publications, see the perspicacious remark made by François Janiçon in
a letter to Bayle quoted by Bost, p. 242.

35 See Pierre Bayle to Joseph Bayle, 17 Apr. 1684 (letter 261) (Correspondance de Pierre Bayle, ed.
E. Labrousse and A. McKenna (6 vols., Oxford, 1999–2008) (hereafter Correspondance de Bayle), iv. 85–6): ‘La
langue francoise est si connuë en ce pais ci [Les Provinces-Unies] que les livres francois y ont plus de debit
qu’aulcune autre. Il n’y a guere de gens de lettres qui n’entendent un livre francois, quoi qu’ils ne puissent
pas parler tous francois. Le latin n’y est pas si connu, et c’est pour cela que Mr Jur[ieu] fait à present toutes
ses lecons en francois, afin d’avoir pour auditeurs des gens qui n’entendent pas le latin, ainsi notre journal
se vendra ici mieux qu’ailleurs.’

36 This is what can be gathered from Bayle’s correspondence (see Bayle’s epistolary exchanges with the
members of the Royal Society, London; with Isaac de Beausobre and Jacuqes Lenfant, Berlin; with Jean-
Robert Chouet and Vincent Minutoli, Geneva; and with Antonio Magliabecchi, Florence (Correspondance de
Bayle, passim). See also Pierre Bayle to Joseph Bayle, 10 Apr. 1684 (letter 260) (Correspondance de Bayle, iv. 78),
in which Bayle is confident that Henri Desbordes will send the Nouvelles to his trading partners ‘in [France],
and in England, Germany, etc.’, which suggests that Desbordes’s European network of distribution was even
wider than that). On the centripetal and centrifugal forces exerted by the Dutch Republic on the
17th-century book trade, see Le magasin de l’univers: the Dutch Republic as the Centre of the European Book-Trade,
ed. C. Berkvens-Stevelinck and others (Leiden, 1992); H. Bots, ‘Les Provinces-Unies centre de l’information
européenne au XVIIe siècle’, in L’Informazione in Francia nel seicento, ed. J. Adhemar and others (Bari, 1983),
pp. 283–306; and G. C. Gibbs, ‘The role of the Dutch Republic as the intellectual entrepôt of Europe in the
17th and 18th centuries’, Bijdragen en Mededelingen betreffende de geschiedenis der Nederlanden, lxxxvi (1971),
323–49.

37 For fuller biographical details on Le Clerc, see A. Barnes, Jean Le Clerc (1657–1736) et la République des Lettres
(Paris, 1938); and S. A. Golden, Jean Le Clerc (New York, 1972). Le Clerc edited three learned journals in the
course of his life: the Bibliothèque universelle et historique (1686–93), the Bibliothèque choisie (1703–13) and the
Bibliothèque ancienne et moderne (1714–27).

38 See H. J. Reesink, L’Angleterre et la littérature anglaise dans les trois plus anciens périodiques français de Hollande
de 1684 à 1709 (Zutphen, 1931), p. 111.
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understand English, there being very useful books written in that language’.39 Le
Clerc’s stay in England, and contact with English travellers and exiles,40 had roused
and fuelled his interest in the intellectual debates and scientific discoveries which
animated the cultural life of that country but had little echo on the continent as
a result of their being conducted for the most part in the English vernacular,
knowledge of which, as noted above, was virtually non-existent on the other side of
the Channel. Exhibiting a perspicacious sense of what was at stake, Le Clerc
cogently remarked: ‘How few people this side of the sea know English? There is
however an infinite number of good books in this language which have not been
translated, but which it is nonetheless very useful to the Publick to have some
knowledge of ’.41 Such a knowledge could be imparted by a French-language journal
offering synopses of English books. This was one of the challenges Le Clerc
purported to be meeting when he decided to complement Bayle’s news by
launching the Bibliothèque universelle et historique in 1686.42

Judging by Reesink’s index of the books reviewed in Le Clerc’s Bibliothèque
universelle and Bayle’s Nouvelles, it can be affirmed that Le Clerc succeeded in
achieving the cultural transmission objective he had set himself.43 Drawing on
Reesink, Schoneveld produced very striking figures. He calculated that 60 per cent
of the total number of English books announced or reviewed by Le Clerc were
written in English, while the figure for Bayle’s journal was only 20 per cent, English
books written in Latin retaining a clear majority in Bayle’s Nouvelles.44 Le Clerc
relied on his network of English friends to keep him posted on worthy publications,
which they generally sent him either as presents or in exchange for books printed

39 Quoted by Ascoli, ii. 4. See also Pierre Bayle to Mr. Rou, 9 Feb. 1686; Pierre Bayle to Pierre Desmaizeaux,
3 Jan. 1702; Pierre Bayle to Pierre Coste, 3 July 1705 (Œuvres diverses de Pierre Bayle, ed. E. Labrousse (6 vols.,
Hildesheim, 1965–82), iv. 620, 808, 854); and Pierre Bayle, Dictionnaire historique et critique, seconde édition, revue,
corrigée et augmentée par l’auteur (3 vols., Amsterdam, 1702), ii. 2117.

40 See Barnes, ch. 5.
41 ‘Combien peu de Gens y a-t-il deçà la mer, qui sâchent l’Anglois? Cependant, il y a une infinité de bons

Livres dans cette Langue, qu’on n’a point traduits . . . ; dont il est néanmoins très-avantageux au Public d’avoir
au moins quelque connaissance’ (Jean Le Clerc, Bibliothèque universelle et historique (25 vols.,Amsterdam, 1686–93),
vol. of tables, ‘Avertissement’, sig. *4r).

42 See Le Clerc’s intimations in the preface to the Bibliothèque universelle et historique in Stratégies journalistiques
de l’Ancien Régime: les préfaces des ‘journaux de Hollande’, 1684–1764, ed. H. Bots and J. J.V. M de Vet (Amsterdam,
2002), pp. 17–22, at p.19. Note that despite the fact that the journal was, at first, published anonymously (vols.
1–3), that Le Clerc co-edited several volumes (vols. 1–9 with Jean Cornand de la Crose, vol. 13 with Charles Le
Cène and vol. 20 with Jacques Bernard ) and even had no part in vol. 11 (by J. C. de la Crose) and vols. 21–5
(by J. Bernard ), it is his name which has remained attached to the Bibliothèque universelle. Le Clerc left an indelible
mark on the journal for his contribution to all but six volumes, and his sole editorship of vols. 10, 12, 14–19,
plus tables. Also note that the co-editors of the first volumes of the journal, namely Le Clerc and de la Crose,
both had a good command of the English language (see J. Sgard, Dictionnaire des journaux, 1600–1789
(2 vols., Paris and Oxford, 1991), i. 205–6; and J. Sgard, Dictionnaire des journalistes, 1600–1789 (Grenoble, 1976),
pp. 253–5 and 604–7).

43 Compare Reesink, pp. 167–96 and 197–288. For a comprehensive analysis of Le Clerc’s journal, see De
‘Bibliothèque universelle et historique’ (1686–93): een periodiek als trefpunt van geletterd Europa, ed. H. Bots and others
(Amsterdam, 1981); and for a more specific analysis of Le Clerc’s achievements, see H. Bots, ‘Jean Le Clerc as
journalist of the Bibliothèques: his contribution to the spread of English learning on the European continent’, in
Studies in 17th Century English Literature, History and Bibliography, ed. G. A. M. Janssens and F. G. A. M. Aarts
(Amsterdam, 1984), pp. 53–66.

44 C. W. Schoneveld, Intertraffic of the Mind: Studies in 17th-Century Anglo-Dutch Translation with a Checklist of
Books Translated from English into Dutch, 1600–1700 (Leiden, 1983), pp. 125–6.
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in the Dutch Republic,45 but it was his mastery of the English language which
enabled him to review newly published English books without having to resort to
a translator. This undoubtedly constituted the greatest boon for his journal.46

The European public were the first to gain from those cultural exchanges. However,
the publication of synopses of English books in a French language journal was only
a second best option. It did, of course, mean that the public could be informed of the
gist of their arguments, and regularly updated on the state of English learning, but Le
Clerc sought to do more for the popularization of English ideas:‘Besides, these extracts
will draw the attention of the Libraires47 who are far from the places where those books
were published to have them brought in or translated in languages more universally
known.’48 Writing an article was therefore not considered an end in itself. Ultimately,
Le Clerc hoped that his extracts would arouse so much interest in those English books
that it would prompt the Dutch libraires either to import them49 or perhaps, even
better, to commission and print a translation of them,50 starting with a translation into

45 That the sense of mutual assistance animated the members of the Republic of Letters is what was
brilliantly demonstrated by Goldgar. See, more specifically, the first chapter of Impolite Learning entitled
‘Philosophical transactions: the Republic of Letters as a community of obligation’, pp. 12–53. Note however that
the information provided here about how Le Clerc could procure English books is not derived from Goldgar,
who does not go into all the individual cases, but from this author’s own analysis of Le Clerc’s correspondence
( Jean Le Clerc Epistolario, ed. M. Sina and M. G. Sina (4 vols., Florence, 1987–97) (hereafter Le Clerc Epistolario),
passim).

46 On Le Clerc’s mastery of the English language as a great asset over his rivals, see Reesink, pp. 95–6,
106, 127. Someone like Bayle did manage to keep himself informed of English intellectual life but he was
reduced to having an indirect, second-hand knowledge of it either through the correspondence he
maintained with French refugees established in England, or through the accounts of Englishmen versed in
the French language (see L. P. Courtines, Bayle’s Relations with England and the English (New York, 1938),
pp. 10, 13, 39, 57, 61, 125).

47 The author prefers keeping the French word to translating it, there being no satisfactory English
equivalent of the word libraire in the 17th- and 18th-century sense of the term. At that time, the activity of
the libraires was manifold. They published and sold books, but also distributed and often printed them as
well.

48 ‘Outre cela ces extraits pourront servir à avertir les Libraires, qui sont loin des lieux où ces Livres ont paru,
de les faire venir, ou de les faire traduire en des langues plus universellement connuës’ (Le Clerc, Bibliothèque
universelle et historique, xii, Jan. 1689, art. II, 59–94, at p. 61).Two things should be noted here. First, despite their
powerful networks, the Dutch libraires did not succeed in procuring all the foreign books Le Clerc deemed
worthy of a journalistic review. Second, if in 1691 Le Clerc was still wavering between Latin and French for
his translation of English books, by 1718 it was clear to him that Latin had become superannuated (compare Le
Clerc to Locke, 1/11 Apr. 1691 (letter 1381) (The Correspondence of John Locke, ed. E. S. De Beer (8 vols., Oxford,
1976–89) (hereafter Locke Correspondence), iv. 248 and Bibliothèque universelle et historique, xxvi, ‘Avertissement’,
sig. *4r).

49 Since all the books reviewed and mentioned in the Bibliothèque universelle et historique could be found in the
bookshop of the libraire who published the journal (see Bibliothèque universelle et historique, xvi, ‘Avertissement’),
it was a way for Le Clerc to make Wolfgang import the books he had received as presents from his English
friends, and make them available to the public. But since Le Clerc was asked by impatient readers and libraires
to announce the books he would review in the following issue (see Bibliothèque universelle et historique, iv,
‘Avertissement’) and since competition was stiff between the Dutch libraires, it is to be presumed that Le Clerc
hoped that his announcements would prompt not only Wolfgang, but also many a Dutch libraire, to procure the
books he intended to review.

50 See, in that respect, Jean Le Clerc to John Locke, 20/30 August 1695 (letter 1933) (Locke Correspondence, v.
422): ‘L’abregé François [de l’Essay Concerning Human Understanding], qui est dans la Bibl. Universelle, en a donné
une très-grande envie à tous ceux qui l’ont vû. Cependant j’en parlerai à quelques Libraires de cette ville, et je
verrai ce qui se pourra faire. Mr. Coste est occupé présentement à autre chose, mais comme c’est un long
ouvrage, il faut s’y prendre d’avance’, which implies that when one of his extracts aroused the curiosity of the
public, Le Clerc acquired some bargaining power. He could persuade the libraires of the viability of
commissioning a translation of the book reviewed and did not hesitate to suggest potential candidates for the
job.
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the language which enjoyed the widest reach in terms of European readership,
French.51

The importation of English books would only partly solve the problem.They would
be acquired by barely a handful of people with not only the linguistic ability to read
English in the text, but also the financial ability to buy them. Things were further
complicated by the costliness of English books52 compared to books printed in the
Dutch Republic, then the cheapest centre for production.53 A number of favourable
circumstances had enabled the Dutch to gain the ascendency over the book trade in
seventeenth-century Europe. Their entrepreneurs had had the ingenuity to make the
most of the major changes then affecting the cultural life of Europe in order to
pioneer the technical innovations54 which enabled them to overtake the Parisian book
trade.55 With the decline of the Italian, and more specifically the Venetian, book trade
following the cultural shift away from the southern, Latin world of knowledge to
the northern one, and with the decline of the German book trade following
the destruction of its industry by the Thirty Years’ War, the moment was right for the
Dutch book trade to assert itself – and it was all the more opportune as the Dutch
invented the small, cheap format book which perfectly met the growing demand for
vernacular literature.56 Drawing on their economic health, geographical situation, and
the human skills and resources which had been rejuvenated by the influx of Huguenot
refugees, the Dutch established themselves at the head of the book industry and the

51 Since the 1970s, greater attention has been given to the role played by learned journals in the dissemination
of ideas. The importance of the press was underscored by Reesink as early as 1931, but it is only after the
holding of a colloquium at Utrecht in 1972 (L’étude des périodiques anciens) that researchers started to give
the press the attention it deserved. Jean Sgard directed the compilation of the Dictionnaire des journalistes and of
the Dictionnaire des journaux and two further colloquia were held, whose proceedings were published as Le
journalisme d’Ancien Régime, ed. P. Rétat (Lyon, 1982) and La diffusion et la lecture des journaux de langue française
sous l’Ancien Régime, ed. H. Bots (Amsterdam and Maarssen, 1988). Since then, a number of studies have come
out including E. L. Eisenstein, Grub Street Abroad:Aspects of the French Cosmopolitan Press from the Age of Louis XIV
to the French Revolution (Oxford, 1992); and J. R. Censer, The French Press in the Age of Enlightenment (1994).
Greater attention has also been given to the role of the press in the dissemination of Locke’s thought (see, e.g.,
R. Hutchison, Locke in France, 1688–1734 (Oxford, 1991); J.W.Yolton, John Locke and French Materialism (Oxford,
1991) and the studies of J. Schøsler: La Bibliothèque Raisonnée. Les réactions d’un périodique français à la philosophie
de Locke au XVIIIe siècle (Odense, 1985); ‘Le Christianisme raisonnable et le débat sur le “Socinianisme” de John
Locke dans la presse française de la première moitié du XVIIIe siècle’, Lias: Jour. Early Modern Intellectual Culture
and its Sources, xxi (1994), 295–319; and ‘L’essai sur l’entendement’, pp. 1–259. However, it seems to the present
author that those studies have underestimated the links between journalism and translation. More on that below.

52 The testimonies are legion in the correspondence of the continental men of letters (Henri Basnage de
Beauval to Hans Sloane, 1 Aug. 1695 (letter 47) (Contribution à la connaissance des réseaux d’information au début du
XVIIIe siècle: Henri Basnage de Beauval et sa correspondance à propos de l’Histoire des Ouvrages des Savans (1687–1709),
ed. H. Bots and L. van Lieshout (Amsterdam, 1984), p. 94); and Le Clerc to the 3rd earl of Shaftesbury, 17 Sept.
1705 (letter 405) (Le Clerc Epistolario, ii. 588)).That English books were expensive was also bemoaned by Jacques
Bernard in the Nouvelles de la République des Lettres, July 1700, art. IV, 60–7, at pp. 66–7. Locke was aware that
the ‘dearness’ of English books meant they were not ‘vended beyond [the] seas’ and that English scholars were
the first to suffer (see John Locke, Political Essays, ed. M. Goldie (Cambridge, 1997), pp. 333, 335; see also John
Locke to Nicolas Toinard, 29 Nov. 1680 (letter 596) (Locke Correspondence, ii. 309)).

53 Gibbs, pp. 323–5.
54 Good quality paper was expensive and came from France, which posed a number of problems, especially

in times of war.They solved the problem (a) by inventing the small format book, ‘the 17th century equivalent
of a paper-back revolution’ (Gibbs, p. 325), which made knowledge more digestible and more accessible and (b)
by inventing a special ink which made legible the minute characters necessary for the composition of such
books.

55 See Martin, ii. 583–5.
56 See H. Bots, ‘Le rôle des périodiques néerlandais pour la diffusion du livre (1684–1747)’, in

Berkvens-Stevelinck and others, pp. 49–70, at p. 49.

114 John Locke and the Huguenots

Copyright © 2011 Institute of Historical Research Historical Research, vol. 85, no. 227 (February 2012)



republic became renowned for being the cheapest centre for the production of books
in Europe.57 Unhampered by the crippling trade regulations faced by the English, the
Dutch even managed to sell ‘a book printed at London . . . cheaper at Amsterdam
than in [St.] Paul’s Churchyard’, notwithstanding all the charge and hazard of
transportation.58 But even so, English books could not compete with Dutch
publications. In such circumstances, printing French translations of English books in
the Dutch Republic seemed to be the only solution; all the more so as the Dutch
Republic also had a pool of translators to offer, swarming as it was with educated
French Huguenots who had found refuge there following the revocation of the Edict
of Nantes and were eager to find employment.59 With France on the one hand, the
nation enjoying the most widespread language, and England on the other, a nation
teeming with ideas but whose European reverberations were circumscribed by the
language barrier, there was therefore a threefold cultural necessity at the turn of the
eighteenth century for championing the translation of English books into French.60

If books in English were linguistically out of reach, they were also physically and
economically inaccessible to many. To solve the impediments to the continental
transmission of English ideas, and of Locke’s in particular, Le Clerc was shrewd
enough to see the utility of harnessing the Dutch libraires to his translation project by
stimulating demand through his journal. The cause can be said to have enjoyed the
patronage of Le Clerc’s Bibliothèque universelle in more ways than one. When one
of his extracts enjoyed an enthusiastic reception and he succeeded in convincing
the libraires to commission a translation of the book,61 the review constituted an
abridgement pending the publication of that translation,62 as was the case with the
1690 review of Locke’s freshly published Essay Concerning Human Understanding, which
complemented the extract of the book given in 1688,63 and presumably also with the
1690 review of Locke’s recently published TwoTreatises of Government.64 But even when
a review was not followed by a translation of the book, as was the case for example

57 Martin, i. 315, ii. 742–3.
58 Locke was enraged (see Political Essays, p. 335). He also complained about the obstructiveness of the English

book trade as regards the importation of books from Holland.
59 See E. Haase, Einführung in die Literatur des Refuge: der Beitrag der französischen Protestanten zur Entwicklung

analytisher Denkformen am Ende des 17. Jahrunderts (Berlin, 1959).
60 For the way things then evolved, see F. Oz-Salzberger, ‘The Enlightenment in translation: regional and

European aspects’, European Rev. of Hist.-Revue européenne d’histoire, xiii (2006), 385–409 and her entry
‘Translation’ in the Encyclopedia of the Enlightenment, ed. A. C. Kors (4 vols., Oxford, 2003), iv. 181–8.

61 Le Clerc’s success hinged on convincing the Dutch libraires, who are defined as all mighty merchants in one
of Le Clerc’s letters to Locke, 1/11 Apr. 1691 (Locke Correspondence, iv. 248). He repeatedly complained about
their lack of co-operation (Le Clerc Epistolario, passim).

62 It seems that the publication of an extract granted some sort of tacit right to the libraire in whose journal
the extract appeared over the translation to come (see British Library, Additional MS. 4288 fo. 61v, Henri Du
Sauzet to Pierre Desmaizeaux, 23 July 1722).

63 In Bibliothèque universelle et historique, xvii, May 1690, art.V, 399–427, at pp. 399–400, Le Clerc refers to vol.
viii of the Bibliothèque, in which the ‘Extrait’ of the book had appeared as a way of quelling any remaining
qualms Locke may have had about getting the whole piece published (see Bibliothèque universelle et historique, viii,
Jan. 1688, art. II, 49–142, at p. 141), and explains that he is going to flesh it out by giving a synopsis of book
I. It is Le Clerc himself who proposes approaching the libraires about the commissioning of a French translation
of the Essay, suggesting that the enthusiastic reception of his abridgement will be instrumental in convincing
them of the viability of the project (see Jean Le Clerc to John Locke, 20/30 Aug. 1695 (letter 1933) (Locke
Correspondence, v. 422).

64 Bibliothèque universelle et historique, xix, Dec. 1690, art. VIII, 559–91. As we shall see, the book was then
translated by an acquaintance of Le Clerc’s, Le Clerc himself playing no small part in it, and published by
Wolfgang, who became the sole publisher of the journal in 1690.
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with Locke’s Letters Concerning Toleration,65 the public were nonetheless offered a
translation, albeit a partial one.66 Finally, Le Clerc’s Bibliothèque also allocated space for
the publication of the translation of the full text of small pieces originally written in
English, like Locke’s ‘A new method of making common-place books’.67 Very often
then, under the guise of the journalist, was lurking Le Clerc the translator.This was by
no means unusual, as we shall see with another of Locke’s Huguenot translators, Pierre
Coste.68 However, the main difference between the two men was that Le Clerc had a
good command of the English language when he first started to translate Locke’s
works, whereas Coste did not, which added a greater linguistic challenge to the
cultural questions faced by both men when rendering Locke’s texts into French.

Writing in 1689, Robert Boyle used typically English understatement to praise the
polyglot Le Clerc for his mastery of the English language: ‘After so many judicious
extracts you have made of English books, I think I may presume, that so great a linguist
as Monsieur Le Clerc, is not unacquainted with the language of this country’.69 Around
the same time, Coste arrived in the Dutch Refuge with a strong philosophical and
theological background and a good knowledge of the dead languages, which enabled
him to become a corrector at the press, writer and translator. Interestingly enough, the
first translations into French that he undertook were from Latin and Italian rather than
English, of which he did not even have a smattering.70 This in itself is very telling of
the age in which he lived.

This limited knowledge of the English language and greater easiness with the Italian
one in the seventeenth century is exemplified by Jean Baudoin. Today an obscure

65 Following the publication of the Second Letter Concerning Toleration in London in 1690, Le Clerc published
a twin article on the two Letters, whose purpose was stated in a letter to Locke (see Bibliothèque universelle et
historique, xix, Oct. 1690, art. II.1 and II.2, 364–5 and 365–91; and Jean Le Clerc to John Locke, 22 Oct./1 Nov.
1690 (letter 1329) (Locke Correspondence, iv. 150)).The French translation of the first Letter was finally published
in the Oeuvres diverses de monsieur Jean Locke (Rotterdam, 1710), but the second and third Letters have not, to this
day, been put into French.

66 The words translated into French by Le Clerc appeared in italics in the body of his review of Locke’s
Second Letter, just as the passages he translated into French for the purpose of his review of Locke’s Latin Epistola
de Tolerantia were printed in italics (see Bibliothèque universelle et historique, xv, Dec. 1689, art. XIV, 402–12 and
Bibliothèque universelle et historique, xix, Oct. 1690, art. II.2, 365–91 respectively).

67 Bibliothèque universelle et historique, ii, July 1686, art. XVIII, 315–40.
68 Coste was studying at the Academy of Geneva when the Edict of Nantes was revoked. He then found

refuge in Holland, where he settled in 1690, and finally moved to England in 1697 to take up the position of
tutor to the heir of the Mashams, which enabled him to live under the same roof as Locke.Although he studied
theology, philosophy and Hebrew in various European universities and was accepted for the ministry at a synod
of the Walloon church in Amsterdam in 1690, he channelled all his energies into a literary career. His
contribution as an original writer was, however, overshadowed by the fame he acquired as a translator, and
critical editor and commentator. He translated Locke’s Thoughts Concerning Education and Reasonableness of
Christianity while living in Holland, and without Locke’s knowledge, whereas his work on the French translation
of Locke’s Essay Concerning Human Understanding was begun in Holland, with Locke’s knowledge, and brought
to completion in England, in collaboration with Locke. The most recent study encompassing the whole of
Coste’s career is the above-quoted monograph by Rumbold, the first part of which is dedicated to ‘La vie de
Coste’, pp. 3–29. For a more comprehensive biography of Coste, see the ‘Life of Coste’ by his best friend,
Charles de La Motte (Leiden, Universiteitsbibliotheek, MS. March. 45 fos. 5–11v, ‘La vie de Coste et anecdotes
sur ses ouvrages’ (hereafter de La Motte, ‘La vie de Coste’)), which has been edited by M.-C. Pitassi in Que la
religion chrétienne est très-raisonnable, telle qu’elle nous est représentée dans l’Ecriture Sainte, Discours sur les miracles, Essai
sur la nécessité d’expliquer les Epîtres de S. Paul par S. Paul même, La vie de Coste et anecdotes sur ses ouvrages/ John
Locke (Oxford, 1999), pp. 221–60.

69 Robert Boyle to Jean Le Clerc, 30 March 1689 (letter 155) (Le Clerc Epistolario, i. 520; author’s emphasis).
Le Clerc seems to have had both a reading and a speaking knowledge of English (see Bibliothèque universelle et
historique, xv, Oct. 1689, art. II.1, 33–51, at pp. 35–6).

70 De La Motte, ‘La vie de Coste’, fo. 5r–v (Pitassi, pp. 232–5).
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figure, Baudoin was renowned in the seventeenth century for his translations from the
Spanish and the Italian, and is known to have made his French translation of Francis
Bacon’s Essays indirectly, from an Italian version of the English text.71 At that time,
Baudoin knew no English, and it was not until he was asked to translate Philip Sidney’s
Arcadia that going over to England to learn the language before embarking on the
translation of the text became a compelling necessity.72 Baudoin’s indirect translation
of the English text of Bacon via the Italian is also indicative of the common practice
of making translations at second hand. This is also how the translations of Locke’s
principal works were made. However, while Italian dominated at the time of Baudoin’s
1619 translation of Bacon, by the eighteenth century French had become the principal
intermediary. Locke’s Thoughts Concerning Education, Two Treatises of Government,
Reasonableness of Christianity and Vindications of the Reasonableness went into all the
major European languages, namely German, Swedish, Dutch, Italian and Polish, via the
French.73 Besides, neither Baudoin nor Coste had any knowledge of the English
language at the outset.To acquire it, Baudoin spent two years in England, where he was
immersed in English culture. Coste, on the other hand, was not so modern, at least
initially.74 His approach was in fact fairly traditional since he started to learn English as
if it were a dead language. Latin being learnt by means of translation, in order to learn
English Coste was advised by his friend Charles de La Motte to pick up a book
written in English and to grapple with its language by translating it into his native
French. The book he undertook to translate was none other than Locke’s Thoughts
Concerning Education.75

In the manuscript version of his ‘Life of Coste’, de La Motte has left us an
invaluable testimony of the way things unfolded and of how his friend Coste
proceeded.76 Like Locke, who during his stay in France had engaged a French master
and then undertaken the translation of Pierre Nicole’s Essais as ‘a not unprofitable way
of improving [his] French’,77 which he ‘had but begun to learne’,78 Coste embarked on

71 See H.W. Lawton, ‘Notes sur Jean Baudoin et sur ses traductions de l’anglais (1619; 1624–5; 1626; 1648)’,
Revue de littérature comparée, vi (1926), 673–81, at pp. 673–4.

72 J.-P. Nicéron, Mémoires pour servir à l’histoire des hommes illustres dans la République des Lettres: avec un catalogue
raisonné de leurs ouvrages (43 vols., Paris, 1729–45) xii. 200–17, at p. 201.

73 The Italian version, as well as Schwabe’s German and Truskolawski’s Polish translations of Locke’s Some
Thoughts Concerning Education, were based on Coste’s French translation of the text (see Yolton, Descriptive
Bibliography, nos. 214, 217, 218, 220, 221, 223, the information for the Polish 1781 translation being taken from
J. Rosicka’s article on ‘Locke and the Polish Enlightenment’, in Locke’s Philosophy: Content and Context, ed.
G. A. J. Rogers (Oxford, 1994), p. 249). The 1718 German edition of Locke’s Two Treatises of Government was
based on the French translation by Mazel, as the title indicated (see Yolton, Descriptive Bibliography, no. 58).The
Swedish translation of 1726 and the Italian one of 1773 were also based on Mazel’s version according to Yolton
(Descriptive Bibliography, nos. 59, 60), as well as Mastellone, p. 360; and for a discussion of Yolton’s hypothesis, see
S. J. Savonius, ‘The Swedish translation of John Locke’s Second Treatise, 1726’, Locke Studies, i (2001), 191–219.The
Dutch and German translations of Locke’s Reasonableness of Christianity were also based on Coste’s French
translation of the text (seeYolton, Descriptive Bibliography, nos. 239, 246, 247).The Vindications were also translated
in German via Coste’s abridged translation of them (see Yolton, Descriptive Bibliography, nos. 246, 247).

74 For the way things evolved, see Pierre Coste to John Locke, 6/16 July 1697 (letter 2285) (Locke
Correspondence, vi. 154).

75 De La Motte, ‘La vie de Coste’, fo. 5v (Pitassi, pp. 235–6).
76 For a discussion of the dating and value of de La Motte’s testimony, see Pitassi, pp. 223–8.
77 Draft of Locke’s preface to his English translation of Pierre Nicole’s Essais de morale in his papers at the

Bodleian Library, MS. Locke c. 28 fo. 42 (repr. in J. S.Yolton, John Locke as Translator:Three of the ‘Essais’ of Pierre
Nicole in French and English (Oxford, 2000), p. 1).

78 The translation was dedicated to the countess of Shaftesbury, whom he asked to forgive him for his
boldness in attempting a translation from a language he had not mastered. The manuscript is in New York,
Pierpont Morgan Library, MS. MA 232, and is reproduced in Yolton, Locke as Translator, pp. 4–5, 11–2.
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the translation of Locke’s Thoughts Concerning Education after taking a dozen English
lessons.79 What de La Motte recounted is corroborated by Le Clerc. Writing in 1695
to his friend Locke who, upon finding out that a French translation of his book had
come out from the Dutch press, immediately wrote to his Amsterdam friends to obtain
some details about the translator, Le Clerc showed surprise at Locke’s interest, but
hastened to provide the information for which he was looking. He revealed that the
translation was by a very good friend of his who had made ‘a first attempt at translating
into English . . . to learn the English language, rather than to make a name for
himself ’.80 Two things should be noted here. First, in the absence of adequate copyright
legislation, very little prevented printers from commissioning translations and reaping
the benefits of the sales. Second, as well as being done behind the backs of authors,
translations were often made by inexperienced men who were thereby attempting to
improve their understanding of or to learn the English language.The risk of seeing the
text mangled was therefore huge. Since these neophyte translators did not master
the source language and were not conversant with the cultural context in which the
original text was embedded, they were confronted with a twofold challenge. They
faced both basic linguistic problems and more general cultural difficulties, as will
become apparent when watching them at work.

De La Motte recalls that Coste proceeded in two steps.Armed with a dictionary and
the assurance that he could, if necessary, rely on his mentor Le Clerc for help, he first
translated the piece word-for-word, drawing up lists of recurring words as he went
along. Once the initial language barrier had been overcome and the literal exercise
completed, the second phase could begin. Like Locke, who revised his verbum pro verbo
translation of three of Nicole’s Essais with a view to publication, Coste also produced
a sensum de sensu second draft, which ‘sometimes deviated from’81 the source text. In
other words, he ‘domesticated’ Locke’s original text, that is, he subjected it to the
aesthetic norms and literary canons of the host or ‘targeted’ language, French.82 Such
a procedure was fraught with controversy.As the method used to translate a vernacular
text into another vernacular language was merely an extension of the method used to
translate Latin texts into modern languages, the debates which had raged about the
translation of the classics threatened to polarize the Republic of Letters as they had
cleaved it in the mid seventeenth century into the supporters and adversaries of the
belles infidèles.83 No wonder Coste was anxious about whether Locke would approve of

79 De La Motte, ‘La vie de Coste’, fo. 5v (Pitassi, pp. 235–6).
80 Jean Le Clerc to John Locke, 28 June/8 July 1695 (letter 1916) (Locke Correspondence, v. 394).
81 These are the very words Locke used to describe his own revised translation of Nicole’s Essais (Bodl. Libr.,

MS. Locke c. 28 fo. 42 (repr. in Yolton, Locke as Translator, p. 1)).
82 The author borrows the concept of ‘domestication’ from Lawrence Venuti who coined the term, and

discussed it, along with the rival translation technique of ‘foreignization’, in The Translator’s Invisibility: a History
of Translation (1995).The concept of ‘targeted’ language is borrowed from another translation theorist, Jean-René
Ladmiral, who, a decade before Venuti, coined the concepts of ‘sourciers’ and ‘ciblistes’ to distinguish translators
according to the technique they adopted (faithfulness to the letter of the text, or as he put it, to the ‘source’ text,
versus faithfulness to the spirit of the text by granting more importance to the rendition in the host language,
or as he put it, the ‘targeted’ language), and discussed those two immemorial techniques in J.-R. Ladmiral,
‘Sourciers and ciblistes’, Revue d’esthétique, xii (1986), 33–42.

83 The expression stems from Gilles Ménage’s description of Nicolas Perrot d’Ablancourt’s free translations
as reminding him of a woman he had once loved, who was ‘belle mais infidèle’. The metaphor implied that
beautiful translations were not faithful, whereas faithful ones were not beautiful. For more details concerning the
debates to which it gave rise, see G. Mounin, Les belles infidèles (Paris, 1955); R. Zuber, Les ‘belles infidèles’ et la
formation du goût classique: Perrot d’Ablancourt et Guez de Balzac (Paris, 1968); and L. Guillerm, ‘Les belles infidèles
ou l’auteur respecté’, in La traduction en France à l’âge classique, ed. M. Ballard and L. d’Hulst (Lille, 1996),
pp. 28–42.

118 John Locke and the Huguenots

Copyright © 2011 Institute of Historical Research Historical Research, vol. 85, no. 227 (February 2012)



‘the liberty he had taken’ with his text.84 Diffident about his choices, he was also
diffident about his achievement and did not pluck up the courage to send Locke a
copy of his translation.

There were two reasons why Coste was so anxious about having, as he put it,
‘disfigured’ Locke’s text.85 Not only was he aware that his linguistic skills were limited
by his poor mastery of the English language, but a letter he sent to Locke in
September 1695, once he heard that the latter was ‘satisfied with his job’, reveals that
the tools he was using and the people whom he asked for advice also showed their
own limits. He acknowledged that he had omitted the words ‘for so plainly is the
other’ in his translation because he could not find out to what ‘other’ referred. He also
explained that he had left out ‘like Larms’ because, despite his best efforts, he could not
translate it. He had looked up the word ‘Larms’ in several dictionaries, and even
consulted several native speakers, but to no avail. Despite the resources available to him,
both technical – in the form of monolingual and bilingual dictionaries86 – and human
– Coste enjoyed the help of English travellers and exiles then living in Amsterdam, as
well as the invaluable insight of the ‘great linguist’ Le Clerc – he could not unravel the
meaning of a number of words and phrases, and preferred to omit them in his
translation.87

If Coste was constrained by his limited understanding of English, and words were
lost in the process, he was sometimes also constrained by the limits of the French
language itself, which proved particularly problematic when he later translated Locke’s
philosophical Essay. Having internalized François Charpentier’s celebration of the
‘Excellence of the French language’,88 Coste nonetheless remarked in the foreword to
his translation of the Essay that for all its greatness and excellence, the French language
had a serious shortcoming. His experience of rendering Locke’s text into French
put him in a position to confirm both Locke’s argument about the ‘imperfection
of words’89 and the generally held beliefs that the English language was ‘far more
abundant in words than the French one’, and ‘much [more] easily accommodated itself
to the formation of new ones’.90 There was therefore not much a translator could do
when, faced with a dearth of words, he could not count on the flexibility of the
language to make up for it.

84 ‘Je ne sçai si vous approuverez toutes les libertés que j’ai prises’ (Pierre Coste to John Locke, 28 June/8 July
1695 (letter 1917) (Locke Correspondence, v. 396)).

85 ‘défiguré’ (Pierre Coste to John Locke, 28 June/8 July 1695 (letter 1917) (Locke Correspondence, v. 396)).
86 In the notes to the Essai philosophique concernant l’entendement humain, où l’on montre quelle est l’étendue de nos

connoissances certaines, et la maniere dont nous y parvenons. Par M. Locke.Traduit de l’Anglois par M. Coste, we can glean
evidence that when translating Locke’s Essay Concerning Human Understanding, Coste used both monolingual
dictionaries, such as the Dictionnaire de l’Académie Françoise which is often quoted as an authority, and bilingual
dictionaries like the Latin-French dictionary of Père Tachart, to which he refers in a note to book II, ch. xxi,
§ 13. He might also have used English-French dictionaries like Guy Miège’s, and later Abel Boyer’s.

87 Pierre Coste to John Locke, 3/13 Sept. 1695 (letter 1940) (Locke Correspondence, v. 434). Locke himself was
aware of the limited usefulness of dictionaries when translating (John Locke to Nicolas Toinard, 29 Nov. 1680
(letter 596) (Locke Correspondence, ii. 310); see also book III, ch. vii, § 4 in his Essay). Coste echoed him (see Essai
philosophique, book III, ch. vii, § 6, n. 1).

88 François Charpentier, De l’excellence de la langue françoise (Paris, 1683) was written in the midst of the
‘Querelle des Anciens et des Modernes’.

89 Locke, Essay, book III, ch. ix. For a critical analysis, see H.Aarsleff, From Locke to Saussure: Essays on the Study
of Language and Intellectual History (Minneapolis, Minn., 1982).

90 ‘la Langue Angloise est beaucoup plus abondante en termes que la Françoise, & . . . elle s’accommode
beaucoup mieux des mots tout-à-fait nouveaux’ (Pierre Coste, ‘Avertissement du traducteur’, sig. **4r, in John
Locke, Essai philosophique (Amsterdam, 1700); for an illustration of it, see book III, ch. x, § 19, n. 1).
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What we need to understand is that the rigid codification of the French language,
which was a reflection of the strict compartmentalization of the society of the Ancien
Régime, was being championed by the state as a way of strengthening its absolutism.91

Set up in 1635 by Cardinal Richelieu, the Académie Française was endowed with the
authority to standardize the French language, look after its purity and regulate its
usage. The sense of unity, perfection and permanence thereby created was meant to
epitomize the ‘Excellence of the French Regime’, embodied in the figure of the
monarch, and Frenchmen were just as much in awe of the absolute academy as they
were of the absolute monarchy. By overcoming internal resistance and asserting
his authority, Louis XIV gave France a degree of political stability which radically
contrasted with the chronic political instability besetting England over the seventeenth
century. But if, politically, France was the very antithesis of England, there are grounds
to argue that it was also its very antithesis linguistically. Metaphorically speaking, the
order of the French regime was mirrored in the clarity of its language and, as Antoine
de Rivarol was later to put it, ‘that which is not clear is not French’.92 Similarly, the
chaos which characterized the English political situation was, in a sense, reflected in the
obscurity of its language and, as Locke himself granted: ‘our [English] idiom is so
confused . . . that it is often very difficult to grasp it.’ To be utterly precise, Locke
recognized: ‘our [English] idiom is so confused, and my meaning so enwrapped in our
[English] phraseology, that it is often very difficult to grasp it unless one had been
thoroughly conversant with our language from childhood’.93 It is therefore no wonder
that to a neophyte learner of the English language, born and bred in France – the
realm of clarity par excellence – the translation of English texts, and of Locke’s texts
in particular, proved extremely difficult.

Moving to the household of the Mashams in Oates, where Locke lived and ‘eagerly
lent himself ’ to being ‘consult[ed]’ about any textual query,94 was therefore a real boon
for Coste. Whereas he had been reduced, when translating Education in Holland, to
omitting the words ‘for so plainly is the other’ and ‘like Larms’ because it was not clear
to him to what ‘other’ referred and what ‘Larms’ meant, from 1697 onwards he could
question Locke directly about his phraseology. Without Locke’s help, de La Motte
doubts that Coste ‘could . . . have reached the end of his translation’ of the Essay95

which he had begun, and with which he had grappled, on his own, in Holland. It is,
however, worth noting that if Locke’s readiness to discuss the interpretation of his text
with Coste greatly eased that latter’s struggle, the English author also reaped
undeniable advantage from the discussions he had with his French translator. If we are
to believe Le Clerc and de La Motte, Locke ‘corrected several places in the Original,
that he might make them more plain and easie to translate’,96 but in so doing he ‘made
the most of [the difficulties encountered by his translator]’ to clarify many a passage in

91 See R. Mousnier, Les institutions de la France sous la monarchie absolue (2 vols., Paris, 1996), i. 355–6.
92 Antoine de Rivarol tied for first place with Johann-Christoph Schwab in the 1782 Berlin Academy prize

essay competition on the question: ‘What has made the French language the universal language of Europe?’ It
is in his essay, entitled ‘De l’universalité de la langue française’, that Rivarol made that resounding claim (see
Antoine de Rivarol, De l’universalité de la langue française; discours qui a remporté le prix à l’Académie de Berlin (Paris,
1784), p. 49).

93 John Locke to Philip van Limborch, 10 May 1695 (letter 1902) (Locke Correspondence, v. 372; author’s
emphasis).

94 De La Motte, ‘La vie de Coste’, fo. 6v (Pitassi, p. 239).
95 De La Motte, ‘La vie de Coste’, fo. 6v (Pitassi, p. 239).
96 The author quotes according to the English translation of Le Clerc’s ‘Eloge’ which appeared in London in

1706 (‘The Life of Mr John Locke’, p. 16), but the original quotation is to be found in Jean Le Clerc, Bibliothèque
choisie (28 vols., Amsterdam, 1703–13), vi. 1705, art.V: ‘Eloge de feu Mr Locke’, pp. 342–411, at pp. 379–80.
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the original English text.97 In other words, Locke improved the Essay in the light of
conundrums thrown up in the process of translation into French. Ultimately then, both
author and translator gained from working in tandem on the preparation of the French
translation of the Essay. The cultural exchange to which their collaboration gave rise
proved to be a two-way process.

If, under the influence of Coste, Locke’s phraseology acquired greater clarity and
was thereby ‘Frenchified’, Coste’s contact with Locke had the effect of leading him to
emancipate himself from the strict rules of the Académie Française. When still in
Holland, and independently of any communication with Locke, he had translated the
latter’s Reasonableness of Christianity into French, he had scrupulously followed the rules
of the Académie. Although it would have been, as he put it, ‘much useful upon that
occasion’ to have recourse to the neologism ‘Raisonnabilité’ to translate the title of
Locke’s book, he had ruled out the possibility and opted for the periphrasis ‘Que la
religion chrétienne est très raisonnable’,98 thereby abiding by the rule and recommendation
of Dominique Bouhours, one of the greatest grammairiens of the day.99 When, after
moving to England, he gave the public the translation of the Essay Concerning Human
Understanding, he solved the problem of the untranslatability of some terms in an
altogether different way.This time, partly influenced by Locke’s theory and practice of
‘mixed modes’, he took the liberty of coining new words, including ‘raisonnabilité’,100

and of grafting a Lockian connotation onto existing French terms such as ‘perception’
(‘perception’), ‘inquiétude’ (‘uneasiness’) and ‘con-science’ (‘consciousness’) to express
the full novelty of Locke’s philosophical ideas.101 In the teeth of the purists, then, he
‘Anglicized’ and ‘Lockianized’ the French language, even if he took great care to
vindicate himself in his notes.102

Providing more than just a semantic problem, however, the activity of translation
also posed a serious cultural challenge to those men who were not familiar with
English culture. For instance, when in his Thoughts Concerning Education Locke

97 De La Motte, ‘La vie de Coste’, fo. 6v (Pitassi, p. 239).
98 In a recently published article entitled ‘Huguenot immigrants and the formation of national identities’,

Lachenicht forcefully debunks the myth that the Huguenots easily integrated themselves into their host
countries and shows that, prompted by the belief in the superiority of their language and culture, they in fact
asserted themselves as a self-confident minority (see S. Lachenicht, ‘Huguenot immigrants and the formation of
national identities, 1548–1787’, Historical Jour., l (2007), 309–31).

99 ‘Le mot de Raisonnabilité eut été fort commode en cette occasion, mais on ne l’auroit pas entendu, parce
qu’il n’est point en usage; car en François un mot que l’usage n’autorise pas, passe dès-là pour barbare . . . La
nécessité même, dit un de nos *plus celebres Grammairiens, n’obligera pas quelquefois le Public à recevoir favorablement
une diction qui luy déplaît. Et alors, ajoûte-t-il, il faut s’en passer, & dire en deux ou trois mots ce qu’on ne peut dire en
un seul mot. C’est la regle que j’ai suivie dans cette rencontre’ [*le P. Bouhours dans ses Doutes. pag.63.] (Pierre
Coste,‘Avertissement du traducteur’, sig. *2v–3r, in John Locke, Que la Religion Chrétienne est très-Raisonnable,Telle
qu’elle nous est représentée dans l’Ecriture sainte: traduit de l’Anglois (Amsterdam, 1696)).

100 ‘personne ne s’avisera de dire que la *Raisonnabilité est capable de conservation’ (Locke, Essai philosophique
(1700), book II, ch. vi, § 21; Coste justifies his move in a footnote: *). On Locke’s neologisms, see Davies,
pp. 22–38.

101 ‘Malgré les Régles que nos Grammairiens ont prescrit sur cet article, je croy qu’ils ne désapprouveront pas
la liberté que j’ai prise d’employer des mots qui ne sont pas fort connus dans le Monde, pour pouvoir exprimer
de nouvelles Idées’ (Pierre Coste, ‘Avertissement du traducteur’, sig. *4r, in Locke, Essai philosophique (1700)). See
the retranslation of book II, ch. xxvii of Locke’s Essay by Etienne Balibar, in a bilingual critical edition of that
chapter, in which Balibar underscores the novelty of Locke’s concept of ‘consciousness’ and the philosophical
challenge that the translation of this word posed to Coste (see Balibar, passim).

102 See Coste’s explanations and justifications in Locke, Essai philosophique (1700), book II, ch. xxi, § 73, n. 1;
book II, ch. xxvii, § 9, nn. 1, 2; book III, ch. vi, § 21, n. 1; book III, ch. vii, § 5, n. 1, which betray his being
haunted by the precepts of Claude Favre de Vaugelas, as enunciated in his Remarques sur la langue françoise (Paris,
1647).
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recommended that children should read Reynard the Fox, or play at the ‘Royal Oak’
lottery, it was quite a feat to find a French equivalent for those English recreational
activities.103 Similarly, when in book III of the Essay Locke tackled the issue of the
formation of mixed modes by our minds, and exemplified it with a reference to
‘stabbing’, Coste was in a great predicament since, as he explained in a note, the process
behind this particular association of ideas was based on a peculiarity of English law. A
French mind would not work in the same way, there being no distinction in French
jurisprudence between killing with the point of a sword – that is, ‘stabbing’, for which
an Englishman was sentenced to death without hope of pardon – and simply killing
with a sword – for which a pardon could be granted. Consequently, the idea was
untranslatable.104

These cultural hurdles therefore raised the question of the adaptation of texts for
their new readers, which has led commentators appositely to describe the activity of
translation as a ‘negotiation’.105 The challenge proved particularly remarkable for two
of Locke’s works, namely Two Treatises of Government and Some Thoughts Concerning
Education, because they had a far less universal outlook than the Essay Concerning
Human Understanding and The Reasonableness of Christianity.That Two Treatises and Some
Thoughts were rooted in the cultural soil of England was noted in the French language
journals which announced their London publication in 1689 and 1693 respectively.
Although Le Clerc’s Bibliothèque universelle et historique and Henri Basnage de Beauval’s
Histoire des ouvrages des sçavans praised the merits of Two Treatises and Some Thoughts
Concerning Education – Le Clerc celebrating the skilful way in which the author had
tackled such a sensitive issue and the profound insights he had given, and Beauval’s
London correspondent extolling a book so ‘full of excellent things’ – each of them
stressed that the works were addressed to an English audience. Le Clerc presented Two
Treatises as a refutation of Sir Robert Filmer’s principles as expounded in ‘two
English books’, Patriarcha and Observations on Hobbes, Milton &c. In other words, he
presented it as a controversy between two English authors hinging on the political
principles of other English writers.106 But even cruder was the comment passed
by Beauval’s correspondent on the limited scope of the application of Locke’s

103 See John Locke, De l’education des enfans (Amsterdam, 1695), notes to §§ xliii and cxlv. Compare De
l’education des enfans (Amsterdam, 1695), § cxlviii and De l’education des enfans (Amsterdam, 1708), note to § clix.
See also Pierre Coste to John Locke, 3/13 Sept. 1695 (letter 1940) and 29 June 1699 (letter 2601) (Locke
Correspondence, v. 434, vi. 649).

104 ‘Rien ne prouve mieux le raisonnement de Mr Locke sur ces sortes d’Idées qu’il nomme Modes mixtes, que
l’impossibilité qu’il y a de traduire en François ce mot de Stabbing, dont l’usage est fondé sur une Loi
d’Angleterre, par laquelle celui qui tue un Homme en le frappant d’estoc, est condamné à la mort sans espérance
de pardon; au lieu que ceux qui tuent en frappant du tranchant de l’épée, peuvent obtenir grace. La Loi ayant
considéré différemment ces deux actions, on a été obligé de faire de cet acte de tuer en frappant d’estoc une Espéce
particuliére, & de la désigner par ce mot de Stabbing. Le terme François qui en approche le plus, est celui de
poignarder, mais il n’exprime pas précisément la même idée. Car poignarder signifie seulement blesser, tuer avec un
poignard, sorte d’arme pour frapper de la pointe, plus courte qu’une épée: au lieu que le mot Anglois Stab signifie tuer
en frappant de la pointe d’une arme propre à cela’ (Pierre Coste in Locke, Essai philosophique (1700), book III,
ch. v, § 6, n. 1).

105 See A. Pym, ‘Negotiation theory as an approach to translation history: an inductive lesson from 15th
century Castile’, in Knowledge and Translation, ed. Y. Gambier and J. Tommola (Turku, 1993), pp. 27–39; and
U. Eco, Mouse or Rat? Translation as Negotiation (2003).

106 ‘L’Auteur de ces deux Traitez [Locke] a entrepris de réfuter le Chevalier Filmer, qui a fait quelques
Ouvrages en Anglois . . . Il fait voir la fausseté de ses raisonnemens, que l’on trouve dans deux Livres Anglois dont
l’un est intitulé Patriarcha, & l’autre contient des Remarques sur Hobes, Milton &c.’ (Bibliothèque universelle et
historique, xix, Dec. 1690, art. VIII, 559–91, at p. 560). Note the insistence on ‘English’ (‘Anglois’) (author’s
emphasis).
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educational principles: ‘[Locke] only gave precepts for the education of gentlemen. It
is all well-suited to the taste and manners of the [English] nation.’107 This raised the
question of the interest such a book might hold for those who did not belong to the
English nation. In the same way, how could a book embedded in such a parochial
controversy as the debate on Filmer’s patriarchal principles be of any interest outside
England, where Filmer was completely unknown? This was the most obvious cultural
challenge to which the French Huguenots who undertook the translation of these
works into French had to rise, as will be seen in the following analysis of the cultural
adaptations that the translators had to make to tailor these works to the European
francophone readership they were addressing.

Written in the midst of the Exclusion Crisis, at the end of the sixteen-seventies and
beginning of the sixteen-eighties, when Filmer’s ideas were revived for polemical
purposes, Two Treatises was revised by Locke on the eve of its publication in 1689. In
the preface that he composed at the time, Locke justified both the publication of his
‘Discourse’, presenting it as a vindication of the legitimacy of King William III’s title,
and the necessity of refuting the principles of the late Robert Filmer. When the
French translation of the second of the Two Treatises was published in Amsterdam in
1691, Locke’s preface was not just omitted, which would have let readers embark upon
reading Du gouvernement civil free of preconceived ideas, it was replaced with a
foreword that created an altogether different ‘horizon of expectations’.108

In this foreword – which was not the work of David Mazel, the author of the
translation of Locke’s Second Treatise, but of Jean Le Clerc109 – all references to the
English context were scrapped, including that to the Glorious Revolution. This is all
the more surprising as, unlike Filmer, the Glorious Revolution caught the attention of
people in the Huguenot Refuge and indeed in the whole of Europe. Instead of being
set in the immediate, concrete context of the events of 1688–9, the work was embedded
in a longstanding tradition of theoretical, abstract writings on civil government and the
author said to have occupied a middle ground between the advocates of divine right
absolute monarchy and the defenders of the popular right of resistance calling for the
overthrow of monarchy.110 Le Clerc suggested that such theories dated back to the days
when monarchy had first degenerated into a tyranny,111 without being any more precise
as to where and when the foundations of and laws preserving civil society had been most
‘hotly debated’, and by which theorists.112 On the surface, therefore, it seemed that the
discussion was decontextualized and universalized.

107 ‘[Locke] s’est borné à donner des preceptes pour les simples gentilshommes.Tout cela est accommodé au
goût & aux manieres de la nation’ (Histoire des ouvrages des sçavans (24 vols.,Amsterdam, 1687–1709), x, Nov. 1693,
art. XI, 120–140, at p. 130).

108 A good illustration of the way in which prefaces can create myths is the effect that the preface which
William Popple added to the English translation of Locke’s Epistola deTolerantia had in establishing the belief that
Locke was an advocate of ‘Absolute Liberty’.

109 The preface to the French translation of Locke’s Two Treatises of Government was mistakenly attributed to
the translator of the Second Treatise by S. J. Savonius in an otherwise brilliant article (‘Locke in French’, at p. 68
and p. 72 onwards (ch. v)). In his ‘Vie de Coste’, de La Motte (fo. 7v; Pitassi, p. 245) testifies that it is to Jean
Le Clerc that we owe the preface (‘Avertissement’) to the translation, which explains why Jacques Bernard
ascribed it to ‘a friend’ of the anonymous author in his article on Du gouvernement civil (Bibliothèque universelle
et historique, xx, art.VI.1, 263–5, at p. 263).

110 See [Jean Le Clerc], ‘Avertissement’, sig. *2r and *5r, in [John Locke], Du gouvernement civil, où l’on traite
de l’Origine, des Fondemens, de la Nature, du Pouvoir, & des Fins des Sociétez Politiques. Traduit de l’Anglois
(Amsterdam, 1691).

111 [Jean Le Clerc], ‘Avertissement’, sig. *2r, in [John Locke], Du gouvernement civil.
112 [Jean Le Clerc], ‘Avertissement’, sig. *2r and *4v, in [Locke], Du gouvernement civil.
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However, in this foreword to the reader, there were a number of elements which
belied this reality. First, the allusion to ‘a Prince who put it into his head that only he
and a few other people around him, comprehended the true meaning of serving
God’113 was likely to evoke Louis XIV and the Jesuits who urged him on to persecute
the Huguenots. But perhaps even more likely to conjure up the image of the French
regime was the condemnation of a prince ‘billeting soldiers in the households of those
who did not share his beliefs, to do them great harm till they pretended they did’.114

The allusion to the infamous dragonnades of Marillac and Foucault in the south of
France was unmistakable.115 The villains of the French foreword were Louis XIV and
the Jesuits, a far cry from Locke’s preface, where Sir Robert Filmer’s followers, namely
the Stuarts and high church tories, were decried as the embodiment of tyranny. The
love of natural rights had ultimately triumphed and saved the English nation from
falling into the French condition, depicted in the foreword to Du gouvernement
as an apocalyptic scene of desolation, death and destruction.116 Far from being
decontextualized and universalized, the discussion on civil government was in fact set
against the tragic backcloth of the treatment of the French Huguenots. It was
therefore recontextualized.

Since, at the outset of the foreword, the book was presented as establishing
the ‘mainstays of Civil Society’ and the conclusions that could reasonably be drawn
from those principles to settle the controversies on civil government, it suggested
that Locke’s reasoning could settle the controversy between Louis XIV and the
Huguenots.117 The novelty that many would find in his ideas was stressed, in the same
way that Le Clerc had earlier emphasized Locke’s peculiar definition of the ‘State of
War’.118 All of this therefore suggested that Louis XIV had declared a state of war
against his people and that, the government being dissolved, power devolved to the
people, who were entitled to erect a new one. In other words, Two Treatises, which had
been written as an Exclusion tract calling for revolution and published as a vindication
of the Glorious Revolution against Filmer’s principles, became, in its French version,
a call to a revolution against Louis XIV.

The foreword played its role of harbinger of the translation. The radicalization of
the text through a decontextualization and recontextualization of the original piece is
also evident in the translation of the text itself, by David Mazel.119 The first thing to

113 ‘un Prince [qui] se mettoit en tête, qu’il n’y a que lui, & quelque peu de personnes avec lui, qui
entendissent la veritable manière de servir Dieu’ ([Jean Le Clerc], ‘Avertissement’, sig. *3r, in [Locke], Du
gouvernement civil).

114 ‘[un Prince] . . . envo[yant] des soldats, chez ceux qui ne seroient pas dans ses sentimens, pour les
maltraiter, jusqu’à ce qu’ils feignissent d’en être’ ([Jean Le Clerc], ‘Avertissement’, sig. *3r, in [Locke], Du
gouvernement civil).

115 Marillac’s dragonnades in Poitou in 1681, and Foucault’s similar operations in Béarn in 1685, which spread
to the whole Languedoc and even beyond, had the effect of precipitating the revocation of the Edict of Nantes,
on the grounds that the Protestant population of the kingdom had so severely dwindled by October 1685 that
the 1598 edict had become null and void (see, among others, E. Labrousse, La révocation de l’Edit de Nantes: une
foi, une loi, un roi? (Paris, 1990); and J. Garrisson, L’Edit de Nantes et sa révocation (Paris, 1985)).

116 ‘de vastes Royaumes rougis du sang de leurs Habitans, & un nombre infini de personnes innocentes
réduites aux extremitez les plus etranges’ ([Jean Le Clerc], ‘Avertissement’, sig. *4r, in [Locke], Du gouvernement
civil).

117 [Jean Le Clerc], ‘Avertissement’, sig. *4r, in [Locke], Du gouvernement civil.
118 Bibliothèque universelle et historique, xviii, Sept. 1690, art.VIII, 559–91, at p. 591.
119 Mazel’s paternity of the French translation of the Second Treatise was recently attested by S. J. Savonius on

the basis of a 1728 letter from de La Motte to Desmaizeaux (Brit. Libr.,Add. MS. 4287 fos. 47–8, at fo. 47, quoted
by Savonius, ‘Locke in French’, at p. 56). There exist, however, other testimonies attributing the translation to
Mazel, including an earlier public testimony.
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note is perhaps that Mazel only translated half of Locke’s text, skipping the whole of
the First Treatise, which contained the refutation of Filmer’s principles, as well as the
first chapter of the Second Treatise, which provided a transition between the two. Shorn
of the most obvious English elements of the original text, Mazel’s translation bears
instead the mark of the suffering of this French Huguenot, who had to flee his
homeland in 1684 to escape hanging.120

The language of experience pierces through in the explanatory comments that
Mazel periodically adds to the original text. For instance, his translation of Locke’s
‘if a long train of Abuses, Prevarications, and Artifices, all tending the same way,
make the design visible to the People, and they cannot but feel, what they lie under,
and see, whither they are going; ’tis not to be wonder’d, that they should then
rouze themselves’, spells out ‘what they lie under’ and ‘whither they are going’
with greater precision. It becomes, in Mazel’s translation, ‘deathly plans are afoot
against them’ and ‘they are exposed to the greatest perils’, his interpretation being
coloured by his own situation.121 When Locke defines arbitrary government as
‘contrary to right’, Mazel adds a comment on the great ‘injustice’ that is done to the
people under such a government,122 and insists, on several occasions, on the cruelty
of the unfair treatment meted out to some sections of the people under arbitrary
rule.123

What is also obvious is Mazel’s disillusionment with the promises of princes. To
Locke’s ‘all the Grants and Promises of Men in Power, are but Mockery and
Collusion’, he adds ‘what Princes grant is but a chimera’.124 Under the pen of a
Huguenot this sounds like an allusion to the fact that despite the Declaration of 1643
– whereby Louis XIV had confirmed, at the death of his father, that he left the
Réformés, that is, the Huguenots, the full and free exercise of their religion – and the
confirmation of this declaration by the Edict of St. Germain in 1652, the French
Huguenots were betrayed by their monarch. But by revoking the Edict of Nantes,
Louis XIV had done more than just break a promise. It was a perpetual and irrevocable
treatise between the king and the nation that had been broken, as Claude Brousson,
Charles Ancillon and other Huguenots argued.125 As such, it was a contract and a
fundamental law of the land that had been sundered. What is striking is that, when
translating the passage in which Locke affirmed that when the ‘Fundamental, Sacred,
and unalterable Law of Self-Preservation’ is violated the people ‘always have a
right . . . to rid themselves of those who invade’ this law, Mazel shifted the focus away
from the law of self-preservation onto the fundamental law of the land, and instead of

120 Savonius made a substantial contribution to the biography of David Mazel. See his ‘Locke in French’,
p. 58, to appreciate how he complemented the information provided by the biographical reference guide on
French Huguenots (E. and E. Haag, La France protestante, ou,Vies des protestants français qui se sont fait un nom dans
l’histoire depuis les premiers temps de la Réformation jusqu’à la reconnaissance du principe de la liberté des cultes par
l’Assemblée Nationale: Ouvrage précédé d’une notice historique sur le protestantisme en France et suivi de pièces justificatives
(10 vols., Paris, 1846–58), vii. 354).

121 Compare [Locke], Two Treatises, II, § 225 and Du gouvernement civil, ch. xviii, § xvii.
122 Compare [Locke], Two Treatises, II, § 224 and Du gouvernement civil, ch. xviii, § xvi.
123 Compare [Locke], Two Treatises, II, § 158 and Du gouvernement civil, ch. xii, § xx. See also Two Treatises, II,

§ 125 and Du gouvernement civil, ch. viii, § iv, etc.
124 Compare [Locke], Two Treatises, II, § 194 and Du gouvernement civil, ch. xv, § xxi.
125 See, among others, Claude Brousson, Etat des réformés en France (Cologne, 1684) and more specifically the

first part of the book entitled: ‘où l’on fait voir que les édits de pacification sont irrévocables’; and Charles
Ancillon, L’irrévocabilité de l’Edit de Nantes prouvée par les principes du Droit & de la Politique (Amsterdam, 1688).
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reaffirming, with Locke, that the people had ‘a right’ to get rid of the tyrant, he
claimed they ‘would do very well to free themselves’ of him.126

It could be objected that these transformations are but inadvertent mistakes,
betraying Mazel’s poor mastery of the English language. However, even if some of his
inflections must be ascribed to this, it is suspicious that he only tended to stumble on
the translation of ‘to have a right’ in passages involving the right to resist, turning
Locke’s normative assertion of the legitimacy of resistance into a practical call to
arms.127 Overall, Mazel painstakingly followed Locke’s wording. His deviations from
the letter of the original text and his unfaithfulness to its spirit are therefore all the
more striking.128 They are, however, insidious, whereas Coste tended to signal and
justify his adaptations in his paratext,129 which invites us to take a closer look at the
way he adapted Locke’s Thoughts Concerning Education for its new audience.130

In the epistle dedicatory that Locke appended to the original English text of Some
Thoughts Concerning Education, he explained that if he succumbed to the pressure
exerted by his friends to make public what were originally private letters addressed to
his friend Edward Clarke to counsel him on the education of his son, it was because
he was persuaded that it was on the proper breeding of ‘the English Gentry’ and the
care taken of ‘the Gentleman’s Calling’ that the ‘Welfare and Prosperity of the Nation’
depended.131 As we have seen, Beauval’s London correspondent pounced on this
to dismiss the relevance of such a treatise to those who were neither English nor
gentilhommes. Coste met both objections in the preface to his translation.

Coste first clarified the different social ground covered by the terms ‘gentleman’ and
‘gentilhomme’ to prevent people from falling into the pitfall of taking one for the
other, as Basnage’s correspondent – presumably a French Huguenot living in London
– had done, blinded by the likeness of the words ‘gentleman’ and ‘gentilhomme’.
Compared to ‘gentilhomme’, which referred to a tiny minority of noblemen at the
very top of the French social hierarchy, ‘gentleman’ referred to a much wider social
grouping. That is why Coste could argue that Locke’s treatise was ‘of very general

126 Compare [Locke], Two Treatises, II, § 149 and Du gouvernement civil, ch. xii, § i.
127 For quite a striking example, compare [Locke], Two Treatises, II, 249 and Du gouvernement civil, ch. xii, § i.

It should also be noted that if Mazel added and transformed passages, he also excised some. In that respect, see
his treatment of the passage referring to ‘Commonwealth’ in [Locke], Du gouvernement civil, ch. ix, § ii, which
was presumably omitted to avoid arousing suspicions of republicanism, a charge commonly levelled against the
French Huguenots.

128 This is also the conclusion which Catherine Secrétan reached about the Dutch translation of Buchanan’s
De Jure Regni apud Scotos by Ellert de Veer, in ‘Le De Jure Regni apud Scotos (1579) de George Buchanan et sa
traduction néerlandaise à la fin du XVIe siècle’, Cromohs, xii (2007), 1–12, at p. 12. The author is all the more
grateful to Catherine Secrétan for discussing aspects of political translations with her, as studies devoted to the
subject are few and far between.

129 See Coste’s justifications in the notes to his translation of Some Thoughts Concerning Education, Essay
Concerning Human Understanding, The Reasonableness of Christianity and its Vindications. See also his insistence on
his commitment to not mingling his own thoughts with those of Locke in the prefaces to his translations of
Some Thoughts Concerning Education and the Vindications of the Reasonableness. Note his recourse to inverted
commas in the latter, to comply with his self-imposed prescription.

130 David Saunders drew a similar conclusion about another great Huguenot translator of the period, namely
Jean Barbeyrac, who put into French the Latin texts of the founders of the ‘modern’ school of natural law:
Hugo Grotius, Richard Cumberland and Samuel von Pufendorf. In an article appositely subtitled ‘translation as
an art of political adjustment’, Saunders showed that far from being a neutral mediator of Pufendorf, Barbeyrac
imprinted a Huguenot stance on the natural jurisprudence he translated (see D. Saunders, ‘The natural
jurisprudence of Jean Barbeyrac: translation as an art of political adjustment’, Eighteenth Century Stud., xxvi
(2003), 473–90).

131 John Locke, Some Thoughts Concerning Education (Oxford, 1989), p. 80.
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use’.132 With the publication of the French translation of the book, the process
of universalization became complete. What had been composed for the sake of
Clarke’s son, before being arranged as a treatise intended for the sons of the English
gentry, was finally turned into a piece designed for ‘the Education of Children in
General’.133

Coste also argued that although Locke had ‘tailored his reflections to the taste
and manners of his country’, ‘it does not necessarily follow from that that his
work is only useful to Englishmen’.134 He was here meeting the second objection
raised by Beauval’s correspondent. Revealing a clear sense that his translation
would not just be read in his motherland but in several European countries, he
contended that all his readers could find food for thought. Taking the example of
Locke’s recommendation that an English gentleman should know the law of his
country, Coste claimed that ‘it [went] without saying that for the same reasons, a
Frenchman should acquire a knowledge of French laws, a Dutch man of the law
established in the Dutch Republic, &c’.135 Similarly, when Locke prescribed that
children should learn how to speak French from a very young age, Coste claimed
that it applied to ‘the German, the Flemish, and to almost every nation in
Europe’.136

The learning of French as a foreign language did not concern the French, and
having said that the work applied to ‘almost every nation in Europe’, Coste could
have left it at that and moved to another point. Instead, he took it upon himself to
fill the gap in a text intended by Locke for an English audience. In other words,
when he suggested that French children should ‘learn how to speak Italian, or
Spanish’, before checking himself and prescribing that they ‘dedicate their early years
to studying the French language, because nothing is more beautiful and useful than
to know how to speak and write one’s own language’,137 Coste was overstepping his
role as a translator. The adaptation of the text for its new audience was giving him
wings. He was formulating his own educational ideas and stepping into the shoes of
Locke.

132 ‘le mot de Gentilhomme signifie autre chose en François que celui de Gentleman en Anglois. Au lieu qu’en
France on appelle Gentilshommes tous ceux qui sont nobles d’extraction, en Angleterre on ne compte parmi
les Nobles que les pairs du Royaume, qui sont les Ducs, les Marquis, les Comtes, les Vicomtes, & les Barons, &
l’on met dans le Tiers Etat tous ceux qui sont au dessous de la Qualité de Baron, auxquels on donne le tître de
Gentilhomme, lorsqu’ils ne sont ni fermiers, ni Marchands, ni Artisans; de sorte que dans ce Royaume on appelle
Gentilshommes [gentlemen], les personnes que nous nommons en France des gens de bonnes Maisons, de bons
Bourgeois &c.’. He therefore reaches the following conclusion: ‘D’où il est aisé de conclurre que ce Traité de
l’Education ayant été fait proprement pour les Gentilshommes, à prendre ce mot dans le sens qu’on luy donne
en Angleterre, il doit être d’un usage fort général’ (Pierre Coste, ‘Préface du traducteur’, sig. **2r–v, in Locke,
De l’education des enfans (1695)).

133 ‘d’un grand usage pour l’Education des Enfans en général’ (author’s emphasis) (Pierre Coste, ‘Préface du
traducteur’, sig. **1v in Locke, De l’education des enfans (1695)).

134 ‘[Locke a] accommodé ses Réflexions au goût & aux maniéres de son Païs’; ‘il ne s’ensuit nullement de
là que son Ouvrage ne soit bon que pour les Anglois’ (Pierre Coste, ‘Préface du traducteur’, sig. **2v, in Locke,
De l’education des enfans (1695)).

135 ‘il est visible qu’un François est obligé par les mêmes raisons à s’instruire des Loix qu’on observe en
France, un Hollandois du Droit établi en Hollande, &c.’ (Pierre Coste,‘Préface du traducteur’, sig. **2v, in Locke,
De l’education des enfans (1695)).

136 ‘[Cela s’adressait] aux Allemands, aux Flamands, & à presque tous les Peuples de l’Europe’ (Pierre Coste,
‘Préface du traducteur’, sig. **3r, in Locke, De l’education des enfans (1695)).

137 ‘ils les devroient appliquer dès leur première jeunesse à étudier le François, car rien n’est plus beau ni plus
nécessaire que de bien parler & de bien écrire en sa propre Langue’ (Pierre Coste, ‘Préface du traducteur’,
sig. **3r, in Locke, De l’education des enfans (1695)).
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Locke appears to have studied Coste’s translation closely because his addition of a
remark concerning the proper mastery of one’s mother tongue did not escape his
notice. In fact, he seems to have found it so pertinent that he decided to take it on
board when he revised his text for the publication of an enlarged English edition of
Education.138 It was such a source of pride for Coste that he emphasized Locke’s
indebtedness to him in the preface to the following French edition of Some Thoughts
Concerning Education.139 Locke, by contrast, did not acknowledge the debt to his French
translator, but the fact remains that he was far from deprecating his work and was even
willing to absorb his ideas into his own English text.140 Ultimately then, Coste’s
cultural adaptation of Locke’s text for its French audience enriched the original
English work.

Similarly, in the revised foreword to the second edition of the Essai philosophique,
Coste pointed out that the fourth English edition of the Essay had gained in clarity
and precision over the preceding ones thanks to the scrupulousness with which he had
translated Locke’s text.141 If Coste was grateful to Locke for helping him out with his
French translation, it was no small gratification for him to know that he had been
instrumental in helping Locke to improve his English text. As was noted above, author
and translator were by then working in tandem in England and their collaboration in
the preparation of the French translation of the Essay proved to be a two-way cultural
exchange. In this mutually enriching process, the distinction between author and
translator tended to fade away. Anne Goldgar has argued that it is because Coste
gradually acquired more and more confidence and failed to keep his ‘station’ as a
translator that he incurred the wrath of Locke’s friends, who chastised him in A
Collection of Several Pieces of Mr John Locke (1720).142 This is not the place to enter into
that debate. It is only worth mentioning here in so far as it invites a reflection on the
status of translators.

It has already been pointed out that Le Clerc, who was first and foremost
a journalist, acted as a mentor to various translators and sometimes wore a translator’s
hat himself, whether as a translator of complete or of partial pieces.143 Coste,
for his part, gradually became renowned as a translator, but his contributions as

138 See John Locke, Some Thoughts Concerning Education.The third edition enlarged (1695), § 189; and compare
with § 177 of the previous edition of Education (1693), out of which §§ 188–90 of the 1695 edition were
grown.

139 ‘[cette nouvelle Edition française, celle de 1708] est enrichie de toutes les additions que l’Auteur a fait à
différentes reprises, & qui ont grossi son Ouvrage de plus d’un tiers . . . Il faut mettre dans ce rang tout ce que
l’Auteur dit sur la nécessité de faire étudier aux Enfans leur Langue maternelle, préferablement à toute autre. Il
avoit entiérement négligé ce Point dans la premiére Edition, mais je l’avois touché en passant dans ma Préface’
(Pierre Coste, ‘Préface du traducteur’, sig. **3v–4r, in Locke, De l’education des enfans (1708)).

140 Savonius has remarked that when revising Two Treatises, Locke and Coste also absorbed some of the ideas
of Mazel, the French translator of the text (see Savonius’s ‘Locke in French’, pp. 74–5; and see also D. Soulard,
‘The Christ’s copy of John Locke’s Two Treatises of Government’ (forthcoming)).

141 ‘je puis dire que je n’ai rien épargné pour me faire entendre [avec une admirable clarté]; & que
mes scrupules ont obligé M. Locke à exprimer en Anglois quantité d’endroits, d’une maniére plus
précise & plus distincte qu’il n’avoit fait dans les trois premiéres Editions de son Livre’ (Pierre Coste,
‘Avertissement du traducteur’, sig. ***1v, in John Locke, Essai philosophique concernant l’entendement humain
(Amsterdam, 1729)).

142 Goldgar, ch. iii and esp. pp. 115–31, 169.
143 Le Clerc gave both complete translations of Locke’s works – the New method for making common-place books,

the Extrait of the Essay – and partial ones in his abridgements of the Epistola de Tolerantia, the Second Letter
Concerning Toleration, Two Treatises of Government, the Paraphrase and Notes on the Epistles of St Paul and the
Posthumous Works of Mr John Locke.
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an original writer,144 which included several journalistic pieces, should not be
overlooked.145 In fact, the activities of journalism and translation were so inextricably
linked that several French translations of Locke’s books were based on journalistic
extracts which, as abridgements, constituted partial translations of those books in the
absence, or pending the publication, of their full translations.146 This was, for example,
the case with Coste’s translation of the Essay which incorporated Le Clerc’s section of
the ‘Abrégé’ on the existence of God, as it had appeared in the January 1688 issue
of the Bibliothèque universelle.147

Relying in part on Le Clerc, then, Coste translated Locke’s Essay into French, but
he did not translate Edward Stillingfleet’s objections to it, nor did he translate Locke’s
replies to Stillingfleet. However, he did write the article that came out in the Nouvelles
de la République des Lettres in 1699 summarizing the polemical debate between the two
men.148 In the absence of a French translation of the controversy between Locke and
Stillingfleet, Coste’s article functioned as a partial translation of that literature.When he
prepared the second edition of the Essai philosophique, Coste took it upon himself to
use that abridgement as the basis for the notes he added to the text, instead of
translating the notes that Locke had prepared for posterity and which took the form
of excerpts from his replies to Stillingfleet.

But the liberties that Coste took did not stop there.149 In his 1699 article or partial
translation of the Letters between Locke and Stillingfleet, he had played down the

144 Coste was the author of a ‘Discourse on philosophy’ ([Pierre Coste], Discours sur la philosophie, où l’on voit en
abrégé l’histoire de cette science, in Pierre-Sylvain Régis, Cours entiers de philosophie, ou systéme général selon les principes
de M. Descartes, contenant la logique, la métaphysique, la physique et la morale (3 vols., Amsterdam, 1691) which was
translated into Latin by Mr. Favin and published in Allendorf in 1705), a life of Condé (Histoire de Louis de Bourbon,
II du nom, prince de Condé (Cologne, 1693) which went through two further editions, in 1695 and 1748 respectively,
and was translated into English by Nahun Tate and published in London in 1693), a defence of La Bruyère’s
Caractères (Défense de Mr de la Bruyère et de ses Caractères contre les Accusations, & les Objections de Mr deVigneul-Marville
(Amsterdam, 1702)), and an essay on the reunion of Christianity which supplemented the second and all
subsequent editions of his French translation of Locke’s Reasonableness of Christianity (Dissertation, où, sur les
Principes du Christianisme raisonnable, on établit le vrai et l’unique moyen de réunir tous les chrétiens, malgré la Différence de
leurs sentimens, to be found at the end of the first volume of John Locke, Christianisme raisonnable, tel qu’il nous est
representé dans l’Ecriture Sainte.Traduit de l’Anglois de Mr. Locke. Seconde Edition, revue, corrigée (Amsterdam, 1715)).

145 Coste wrote for various journals, notably for the Nouvelles de la République des Lettres and the Histoire des
ouvrages des sçavans. His most substantial contribution was a ‘Life’ of Locke, which appeared in French in the
Nouvelles de la République des Lettres (Amsterdam, Feb. 1705) and was later translated into English (1720); and his
other notable journal contributions included a defence of Locke’s Reasonableness of Christianity, a synopsis of
Peter King’s History of the Apostles Creed (which both appeared in the Nouvelles de la République des Lettres, in
Oct.–Nov. 1699 and Nov.–Dec. 1702 respectively) and an essay on the rights of the Christian church (which was
published in the Histoire des ouvrages des sçavans (Amsterdam, Dec. 1703)). More minor pieces of his were
published in the Histoire critique de la République des Lettres and in the Journal de Trévoux.

146 In ‘Les traductions françaises de Locke au XVIIIe siècle’, Revue de littérature comparée, xxix (1955), 240–51,
J. Hampton perspicaciously remarked ‘l’histoire des traductions de Locke forme à la vérité une sorte de chapitre
dans l’histoire du journalisme protestant’ (p. 240) but did not pursue the investigation of the embedding of
translations in journalistic reviews.

147 Coste duly acknowledged his indebtedness to Le Clerc’s ‘Abrégé’ which functioned as a partial translation
of the Essay until Coste provided a full translation of it in 1700: ‘le petit Abrégé de cet Ouvrage qui fut traduit
en François par MONSIEUR LE CLERC, & inseré dans la *Bibliothèque Universelle, m’a été d’un grand secours.
J’en ay transcrit des paragraphes entiers au commencement du Chapitre X. du Quatriéme Livre’ (Pierre Coste,
‘Avertissement du traducteur’, sig. **4v, in Locke, Essai philosophique (1700)).

148 In fact, Coste penned a twin article for the Nouvelles de la République des Lettres: the first part appeared in
Oct. 1699, xiv, art. I, 363–86, and the second in Nov. 1699, xiv, art. I, suite, 483–513. Coste revealed the paternity
of his anonymous article to the public in the second edition of the Essai philosophique (1729), sig. ***3v. See also
his acknowledgement of his authorship in a letter to Président Bouhier in Correspondance littéraire du Président
Bouhier, ed. H. Duranton (14 vols., Saint-Etienne, 1980–8), lettres de Mathieu Marais (1735–7), xiv, 17 July 1736.

149 The author is here indebted to A. Thomson.
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controversy on the omnipotence of God which was central to the English debate, and
instead placed the emphasis on the debate on thinking matter that arose from Locke’s
shocking – because implicitly materialist – suggestion that ‘matter might think’. This
question acquired pride of place in the 1729 French edition of the Essai philosophique,
and Coste made no bones about it. In his foreword to the reader, he clearly stipulated
that instead of being exhaustive in his treatment of the Locke-Stillingfleet controversy
in his notes, he had preferred to select the most ‘curious issue’,150 that is, the issue of
thinking matter. It was, however, just one of the objections from Stillingfleet that
Locke had answered in his notes to the English edition of the text which was
published posthumously in 1706.The effect was, of course, to transform what was, in
the English context, a religious controversy into a more philosophical discussion on
the French and European scene.151 In the French translation, the irreligious potential
of Locke’s thought was placed in the limelight, which tended to turn him into a
materialist thinker. Coste did not just shape Locke’s texts: his translations also
contributed to shaping an image of Locke himself.

It is on this note that this article draws to a conclusion. The translations of Locke’s
works into French had considerable implications. Triggered by compelling cultural
necessities, they posed a number of challenges. The passage from one language to
another entailed cultural exchanges in which the translators played the role of
negotiators. But beyond the words that were lost and gained in the process, it is ideas
that were more or less consciously adapted and transformed.Through their bricolage, the
Huguenot translators were therefore responsible for colouring and shaping Locke’s
texts. By imposing their own reading and interpretation of the original texts onto the
francophone European readership they were addressing, they played a fundamental, but
overlooked, role in setting the tone and orientation of the Enlightenment debates
generated by the discussion of Locke’s ideas.

It should indeed be borne in mind that Coste’s French translation of Locke’s Essay,
Thoughts Concerning Education and Reasonableness of Christianity, as well as Mazel’s
translation of the amputated Two Treatises, were the only French translations of Locke’s
texts available in the eighteenth century, and as such, the only sources to which the
francophone readers of the period who were not conversant with the English language
could turn. There were even some Englishmen who found Locke stylistically so
obscure in the original text that they preferred to read him in Coste’s French
translation,152 as was reported to de La Motte by a London bookseller.153 But even
independently of those testimonies, a simple look at the number of editions of the
French translation of Locke’s texts in the eighteenth century can give us an indication
of the success that Coste’s and Mazel’s translations enjoyed.154 Mazel’s French version

150 Pierre Coste, ‘Avis sur cette seconde Edition’, sig. ***3v, in Locke, Essai philosophique (1729).
151 As John Yolton has shown, the debate on materialism which Locke had stimulated proved to be at the

heart of continental Enlightenment metaphysics (see J. W.Yolton, Locke and French Materialism (Oxford, 1991);
and see also Schøsler, ‘L’Essai sur l’entendement de Locke’).

152 German philosophy has also been found easier to understand in translation.
153 This is what Samuel Smith, bookseller in St. Paul’s churchyard, London reported to de La Motte about

his sales of the Essay Concerning Human Understanding and the Essai philosophique (De La Motte, ‘Vie de Coste’,
fo. 6v (Pitassi, p. 240)). Coste also reported being told by a few people that they had found the Reasonableness
of Christianity clearer and therefore easier to understand in his French translation of it (Pierre Coste,
‘Avertissement du traducteur’, sig. *3v, in John Locke, Le christianisme raisonnable (Amsterdam, 1731)).

154 What follows is based onYolton’s comprehensive bibliography of Locke’s works, the above-quotedYolton,
Descriptive Bibliography.
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of Two Treatises ran through eleven editions,155 with six appearing around the period of
the French Revolution.The import of Coste’s French translations of Locke’s texts was
no less momentous, his Essai philosophique running through fifteen editions and his De
l’education des enfans through a good twenty editions in the course of the eighteenth
century. Besides, as the French language was some sort of common denominator in
Europe, facilitating discussion and debate, it was at the heart of a vast web of cultural
exchanges. As noted above, the German, Swedish, Dutch, Italian and Polish versions of
Locke’s texts were based on the French translations of Mazel and Coste, and since it
was via the French that Locke’s texts were transmitted to other cultures in the
eighteenth century, the impact of the two men’s translations did not just have a
French, or for that matter a francophone, magnitude, but a truly European one. Added
together, all of these continental editions sometimes even outnumbered the original
English ones.156 It should therefore be underscored that it was Mazel’s and Coste’s
versions, and consequently their interpretations, of Locke’s texts that dominated the
eighteenth-century scene.157

It should also be emphasized that if those French translations served as the basis for
the discussions of Locke’s ideas during the Enlightenment, they were themselves the
products of an exchange between the French and English languages and culture. The
French translations and the English original texts did not run on independent, parallel
lines, as is too often assumed. There was in fact much interaction between them, as
when Locke borrowed ideas from his translators, or when their difficulty in translating
certain passages alerted him to the interpretative ambiguity of those passages and drove
him to refine his original text so that they could faithfully express his meaning.158 The
process was therefore not just one way – it was a two-way exchange.This author would
therefore like to counterbalance the popular phrase according to which something is
always ‘lost in translation’ with the no less true argument that much is also ‘gained in
translation’.159 The author would also like to argue that it is precisely by studying what

155 Note that one of them, the 1790 edition, only consisted of selections of the text (Yolton, Descriptive
Bibliography, no. 53).

156 That was clearly the case for the continental editions of Locke’s Thoughts Concerning Education.There were
also more editions of Two Treatises of the Mazel type than of the Locke type. As for The Reasonableness of
Christianity, there appeared as many continental as English editions of the text in the course of the 18th century,
but note that the initial circulation of that work seems to have been hampered by the libraire Wetstein (see Pierre
Coste to John Locke [c. 12 Aug. 1699] (letter 2609) (Locke Correspondence, vi. 667)).

157 Mastellone’s testimony about the 18th-century holdings of Magliabechi’s library is in that respect
particularly telling: if the editions, in French, of Two Treatises have their due place, not a single English edition
of the text is to be found on the shelves of this particularly rich collection of books, which was fused with the
Palantina library to form the the Biblioteca Nazionale of Florence, the largest national library in Italy
(Mastellone, p. 360).

158 The unique interaction between Locke and Coste was very much envied by other translators of the
period. See, e.g., Desmaizeaux’s comments on Coste’s ideal conditions of work in a letter to the third earl of
Shaftesbury dated 21 July 1701, in which he complains about the difficulty of the translation task Shaftesbury
has entrusted him with, namely the French translation of his Inquiry Concerning Virtue, without disclosing his
authorship of it (The National Archives of the U.K.: Public Record Office, PRO 30/24/27/17, repr. in Anthony
Ashley Cooper, Earl of Shaftesbury (1671–1713) and ‘le refuge français’ – Correspondence, ed. R. A. Barrell (Lewiston,
N.Y., 1989), letter 45, pp. 218–21).

159 For a very good illustration of this point, see F. Oz-Salzberger, Translating the Enlightenment: Scottish Civic
Discourse in 18th-Century Germany (Oxford, 1995). In this fascinating study focusing on the process of intellectual
exchange between Scotland and Germany in the 18th century, Oz-Salzberger shows that the cross-cultural
‘misreadings’ of the theories of the Scottish Enlightenment thinker Adam Ferguson by a number of German
intellectuals proved particularly creative, and that the ‘mistranslations’ of Ferguson’s civic theories into theories
involving inner moral self-development in the distorted context of law-based civil society provide fruitful
insights into the Aufklärung.
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is ‘gained’ in cultural translation that European historians can themselves gain much.
For while a study of what is ‘lost’ in translation points to the intrinsic specificities of
each culture and the impossible dialogue between them, a study of what is ‘gained’
opens up a historical perspective by bringing out the deep interconnectedness and
manifold exchanges that exist between languages and cultures.160

In any case, whether we are European historians or historians of one particular
European country, the fact remains that cultural translations are of the greatest
historical interest.The author would like to go even further and claim that a reflection
on the role of translators invites a reflection on the ‘métier d’Historien’.161 Indeed, our
trade is fundamentally similar to that of translators. Limited by our tools and skills, we
nonetheless try to make sense of the past; the potential for misunderstanding and
distortion is always round the corner, and the power to stimulate debates is also in our
hands. It can therefore be argued that, in mediating between the past and the present,
historians are experiencing the same challenges as translators. As such, the historical
value of forming a better understanding of the role of translators goes hand in hand
with a broader reflection on history as a discipline.

160 For the new perspectives opened up by ‘histoire croisée’, see De la comparaison à l’histoire croisée, ed.
M. Werner and B. Zimmermann (Paris, 2004).

161 M. Bloch, Apologie pour l’histoire ou métier d’historien (Paris, 1949).
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